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BOOK Il 


Third Centum—First Decad (III-1) 
(Mutic cdti) 

Preamble 

In the end-stanza of the preceding decad, the Alvar had 
referred to himself as one possessed of a clear vision, absolutely 
free from doubt and despair, discrepancies and deviations. But 
in the very next song, that is, the first song of this decad, he seeks 
clarification of certain doubts and thus betrays his ignorance. 
Well, ignorance is of four different kinds, namely (1) Non-com- 
prehension. (2) comprehension, halfway beset with doubts, (3) mis- 
comprehension and (4) lapse of memory resulting in not remembering 
a thing previously known. In the present case, the Alvar is assailed 
by doubts and yet, it transcends the above types of ignorance to 
which those still relatively unevolved and in the grip of nescience 
resulting from Karma, are susceptible. Here it is the bewitching 
splendour of Lord Alakar which defies description and baffles 
correct and complete comprehension, Enthralled by the charming 
personality of the Lord, the A]var enquires of the Lord, “Sire, 
has the effulgence of your face expanded itself upwards into the 
dazzling crown and Your dazzling feet likewise expanded into 
the lotus seat on which they are poised?’’ It is the exuberance of 
their God-love, 100 deep for words, that throws the A]vars into 
an ecstatic state of mental imbalance and this only redounds to 
their glory. 
_ The Alvar who expounded the glory of Mount ‘ Malirufi- 
célai’ in the last decad, now proceeds to drink deep of the nectarean 
charm and enthralling beauty of Lord Alakar (The Beautiful), 
enshrined there. 


mutic cdtiyay ugatu mukac céti malarntatuvd? 

atic cdti nf nipga tamaraiydy alarntatuvd? 

Patic cOti ataiyotum pal kalandy, nin paim pog- 

katic céti kalantatuv6? tirumalé! katturaiyé. (III~1—1) 


Translation 
May you clarify, oh, Tirumal, if your crown aglow 
Is but the upward expansion of your facial glow, 


T—7 


194 Tireviymoli-Book HT 


Your lotus seat, but the reflection of your dazzling feet 
Ard the many jewels on Your person and silken garment, 
But the reflection of the glow on your waist radiant. 


Note 

The above poser of the Alvar 1s the result of his observation 
of the Lord’s bewitching charm, in His iconic manifestation 
as Alakar, in conjunction with the jewels edorning Him, so well 
matched that the Alvar sees the crown as but an upward 
expansion of the effulgence on the Lord’s face. At the other 
end, the lotus seat on which the Lord’s feet are poised seems 
to be but a reflection of the effulgence on the Lord’s feet. 
Perhaps, there are no Jewels as such and the jewels that are 
seen are but a manifestation of the brilliant complexion 
of the Lord’s body and the flowing silken robe is, likewise, 
the reflection of the lustre around the Lord’s waist. In 
short, it is the Lord’s native charm and brilliance that pervade 
all round and give the beholder the impressicn that the 
Lord 1s bedecked with numerous Jewels erd donning the 
silken robes. Even the ‘Nityas’, the ever-free angels in 
heaven, share this stunning experience with the Alvar 
who thus moves in good company. Indeed it is not too 
much to say that the Lord Himself is not aware of the 
precise extent of His charm and prowess. 


katturaikkil, tamarai nig kan, patam, kai ovva; 

cuffu uraitta nap pop up tirumégi oi ovvatu; 

oftu uraittu iv Wlaku uppaip pukajvu ellam perumpalum, 
petturaiyay, pugku epré kattumal; paraficdti! (ITI—1—2) 


Translation 
My resplendent Lord, if one described your charm exquisite, 
The lotus flower will into your eyes, hands and feet, 
Bear no comparison, the lustrous gold cannot compete 
With your complexion grand and all the eulogy 
On you heaped by men of this world, on the analogy 
Of things worldly, will be mere words, insipid ard foggy. 


Note 


The Lord's exquisite charm can best be enjoyed only by 
drinking it in, with one’s eyes and mind, Words are but 
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poor substitutes, and the comparisons, similies and analogies 
indulged in by us, worldlings, are much too-feeble and 
faulty too, and cannot, therefore, describe the Lord's ex- 
quisite features effectively. 


Paraficdti nl paramay, nig ikajntu, pip marru or 

param cdti ipmaiyip, pati dvi nikajkigra 

Paraficdti nipgullé patar ulakam pataitta em 

Paraficdti kévinté! panpu uraikka mé&ttépé. (III-1-3) 


Translation 


Oh, Lord of splendour supreme, with none so resplendent, 
Comparison you transcend, by Your resolve radiant, 

You did the sprawling universe create, 

Oh, KSvinta of rare brilliance, describe I can’t Your attributes. 


Note 
Lord to the Alvar: “Alvar, I agree that the worldlings 
cannot praise Me adequately. But you should be able to 
do full justice, having been endowed by Me with knowledge, 
full and flooding ’’. 


Alvar to the Lord: “My Lord, none in any clime can make 
pretensions to your unrivalled splendour. Having, by 
a mere resolve, created the entire Universe, you are beyond 
the ken of comprehension of any one. At the same time, 
your Saulabhya (easy accessibility) is astounding. Even 
if one could find the summit of your transcendent glory, 
it is well nigh impossible to sound the depth of your amazing 
simplicity as Govirda (Kévinta, in Tamil) and touch the 
floor space. The former can be talked about while it is 
pretty difficult even to ponder in one’s mind about the latter 
and much less talk about it’’. 


méattaté akilum, im malar talai mé fidlam, nig— 

mfattu dya malar puraiyum tiruvuruvam mapam vaikka 
méattaéta pula camaya mati kofuttiy; malart tujay— 

mé&tté ni magam vaittay; mf fldlam varuntét#? (III~l—4) 


Tranalation 
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The sprawling world which did from your navel sprout, 
Thinks not your glory and your form exquisite 

(And worse still), many a religion is extant, 

Preaching heretical doctrines, the mind errant 

You gave them and yet if you are solely intent 

On enjoying the fragrance from your tulact garland, 


Won't 


Notes 


it be a grievous loss for this world indeed? 


(1) Brahma, the demi-urge, emerged from the lotus stalk 


on the Lord’s navel and created all the worlds; hence 
the worlds are said to have come up from the Lord’s 
Navel. 


(ii) No doubt, in the preceding song, the Ajvar confessed to 


his inability to describe the Lord’s attributes and yet 
it is Lord AJakar’s extraordinary beauty that eggs 
him on, to speak out his mind, deploring, at the same 
time, the aloofness of the world from the Lord, so sweet 
and exquisite. People have alrecdy no taste for God- 
head and it 1s grievous enough, Further deterioration 
sets in, when diverse ieligiors expound mutually 
contradictory and incompatible tenets and doctrines. 
The Alvar says that the Lord gave rise to all this hotch- 
potch mn as much as He didn’t correct the minds of those 
going the wrong way. If, in a grievous situation hike 
this, the Lord 1s complacent enough and his attention 
gets fixed on the sweet fragrance and freshness of His 
tujaci garland, instead of being harnessed to the recla- 
mation of the errant Subject, there is indeed no hope of 
redemption for this world, This observation of the 
Alvar arises from his enjoyment of Lord Alakar’s 
exquisite beauty and the feeling of sorrow that the 
world around 1s unmindful of the Lord, so sweet and 
exquisite, because of the above factors. There is also 
the grand poetic imagery, the poet bringing out that 
Lord AJakar’s charm is so alluring that it ensnares 
Him as well and makes him oblivious of the imperative 
need to correct the world from going the wrong way 
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under the unwholesome impact of heretical doctrines, 
propounded by perverts. 


varUntata arum tavatta malar katirip cutar Utampu ay, 
varuntata fiagam ay, Varampu ipri mujutu iyapray! 
varum-kalam, nika]-kélam, kali-kaélam ay, Ulakai 

orunkaka alippay! cir ehku ulakka dtuvapé? (I11—1—5) 


Translation 


Your resplendent form you assume at your vclition sweet, 
The result perhaps of your devotees’ penance great; 
Knowledge supreme 1s yours with no effort, 

Pervading without limits, the worlds you duly protect, 

Time 1s at your beck and call, past, present 

And future, how can I, your attributes fully relate? 


Note 


The preceding stanza (III-1-4) stands in isolation; in the midst 
of his enjoyment of Lord Alekar, the Alvar’s heart leapt 
towards the straying humanity and deplored their failure, 
rather their inability to feast on the exquisite charm of 
Alakar. This song has, therefore, to be studied in continua- 
tion of the third stanza where the A]var had said’’ Oh, 
Kovinda, how can I describe your attributes?”’ The Lord 
rebuts the Alvar’s plea of inability, despite his supreme 
knowledge. Here then 1s the Alvar's elucidation of his 
limitations, despite all that massive knowledge, dowered 
on him by the Lord whose glory, however, knows no 
bounds and cannot, therefore, be fully comprehended and 
expressed by any one. As a matter of fact, complete 
enumeration of the Lord’s glory, His auspicious traits 
etc, would te possible, only if they remained encompassed 
by known limits. 


otuvar dttu ellam ev ulakattu ev evaiyum 
cétuvdy nip pukaljip takai allal pigitu illai; 
pdtu va] pugam tujdy mutiyipay! pivigmél 
métu va] marpipay! ep colli yap vajttuvapé? (III-—1-6) 
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Translation 
My Lord, wearing on your crown tulaci garland, 
Set with choice flowers and holding on your lovely chest 
Matu (Lakemf), the lotus-born! the scriptures and sacred texts, 
In the entire land, out to praise you, lag far behind, 
How indeed I can praise you occurs not to my mind, 


Note 

All the scriptures and sacred texts can only make an attempt 
to sing the Lord's praise; none of these can, however, sing 
His glory, in toto, These praises are like unto the rain 
drops falling on the surface of the oceanic waters without, 
however, swelling them up. The faculty of speech dowered 
on us by the Lord is indeed put to proper use when we sing 
His glory, however poor our capacity may be. If the 
tongue is, however, put to any other use, it gets defiled like 
rain drops falling on mud becoming muddy, unlike those 
falling into the ocean remaining in tact. 


valttuvar palar aka; nigguiJé nagmukagai 

mi|tta nir ulaku ellim patai epru mutal-pataittdy! 

kéltta cir arag mutalaék kilar teyvamayk kilarntu 

cijttu amarar tutittal, up tol puka] macipaété?  (III-1—7) 


Translation 


First and foremest, Naépmukap (Brabma) You did, by your 
resolve, raise 

And bade him create the worlds many, out of the deep waters; 

If Arap (Siva) of prowess great and other devas who pose 

As the gods potent, your creatures all, were to sing your praise, 

Would it not your ancient glory efface? 


Note 


What does it matter how many sing the Lord’s glory and 
how powerful and knowledgeable they are? None can 
indeed be more articulate than the Vedas and even they 
can have only a sense of participation in a scheme of recital 
of the Lord’s glory, as distinguished from a sense of due 
fulfilment. Even the exalted Siva, known for His extra- 
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Ordinary wisdom, is no exception and fares no better. The 
measure of the Lord’s glory is as unlimited as the capacity 
of even the most knowledgeable of His subjects to sing 
His glory is miserably limited and pales into insignificance. 
Any attempt on their part to exhaustively sing His glory is 
thus an affront to His hoary fame. 


macinac cUtar utampuay, malarftu kuviyatu 

macina fidpam ay, mujutum dy, mujvtu iyapray! 

macind vag kdlattu amarar-kép valippattal, 

maciind upa patamalarc cdti majuhkaté? (1II~1—-8) 


Translation 
Oh Lord of radiant person, immaculate! 
Your knowledge flawless, full and complete, 
Neither expands nor contracts, 
All things you control and in you they subsist; 
Wouldn't the splendour diminish of your blemishless lotus feet 
Even if Brahma, the impeccable chief sang your glory to his 
utmost? 


Note 


Even if Brahma who 1s relatively superior to Siva, attempted 
to sing the Lord’s glory, the result would be just the same. 


majunkata vain nutiyg cakkara nal valattaiyay, 

tolum katal-kaligu alippap, pul drntu topzipaiyé; 
maluhkata fliagpamé patai aka malar-ulakil 

tojlumpayarkku alittal, ug cutarc céti magaiyaté? (III~1-9) 


Translation 


(It was but meet that) you went and rescued 

The elephant, passionately intent on worshipping you, 

Mounted on that bird (Garuda) and wielding the discus ever 
acute; 

(If instead), by mere resolve, ever alert, you did succour 

Your devotees in this wide world, all over, 

On your splendour great, it would indeed be a slur. 
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Notes 

(i) The omnipotent Lord could, by a mere resolve, create 
this vast and wonderful universe. He can likewise 
achieve all things, by a mere resolve from His heavenly 
abode, without moving about. And then, He has such 
powerful weapons as the discus, ever sharp, which can 
be commissioned at any time, anywhere. And yet, 
when Gajendra the pious elephant, engaged in a 
titanic struggle with a crocodile, raised an alarum 
inviting the Lord’s help, the Lord rushed to the pond, 
mounted on Garuda, without merely commissioning 
the discus to do the job. In fact, He had no other 
option. The elephant entered the lotus pond, plucked 
a lotus flower to be offered to the Supreme Lord, 
Narayana, and, in the process, got caught by a 
crocodile. In the long and grim struggle that ensued, 
the elephant got terribly emaciated and yet, his sole 
concern was to Offer the flower to the Lord and 
hence, the alarum raised by him. Unto the Lord who 
presented Himself before the elephant, the latter 
declared ; 


**Qh, Slayer of Madhu, I was not in the least worried 
about this mortal frame, bound to decay some day, 
but my sole concern was to worship you and offer 
this lotus flower in my trunk (hand) at your golden 
feet’. How can the aspiration of such an ardent 
devotee be fulfilled by the Lord, in absentia, by the 
mere exercise Of His ‘ Sankalpa’ (resolve) from where 
He 1s seated, like pressing a button efar, with all its 
mechanical efficiency? This brings us on to the 
purpose of the Lord’s Avatars, main and secondary. 


(1) There are three components in the Lord’s motive 
behind His incarnations, viz, 


(1) Paritrandya Sadhiinam—Sadhu paritranath or pro- 
tection of the righteous; 


(ii) Vina$aya ca duskrtam—Dugta nigraha or vanquishing 
the evil—doers, 
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(iii) Dharma § Samstdpanarthdya—tresuscitation and 
establishment of dharma, (moral standards). 


(iii) A little probe into this will reveal that (1) above, is the 
Main purpose and that the other two are merely 
auxiliary thereto or the ingredients thereof. Even s0, 
would it be necessary for the Lord to assume a special 
form and incarnate without merely contemplating, 
‘““May the righteous prosper and the evil forces die 
out ?”’ 


No, this won’t do, the Lord has to necessarily come 
down to meet the aspirations, the deep yearnings 
of the devout. What is, ‘‘ Sadhu paritrdnam’ after 
all? It 1s nothing but the fulfilment of the aspi- 
rations of the devout and the cutting out of things 
dishked by them, He cannot resist their deepest 
urges and inclinations, such as drinking in, with 
their naked eyes, the Lord’s nectarean beauty, an 
irresistible longing to embrace Him bodily and s0 on. 
It 1s during such contacts, that the Lord’s auspicious 
traits shine forth and it 1s only the contemplation of 
these traits, down the ages, long after He has gone 
back to the Celestrum, that sustains the Sddhus (the 
devout), down to the present day and this, in essence, 
is the “‘Sadhu paritrapam’’. 


- 


fut o 


mafai aya nal vétattu] nipra malarc cutaré! 

muralyal iv ulaku ellam pataittu, itantu, untu, umilntu, 
alantay! 

Pizai égu catalyapum napmukagum intiragum 

igai atal agintu étta, viggiruttal itu viyappé? (Il-1—10) 


Transjation 


My lustrous Lord, enshrined you are in the Vedas four 
Which (unto aliens and heretics) reveal you not, 

The worlds you did create, picked them out from deep waters, 
Ate them up (during the deluge) and then spat them out, 
You spanned them too; seen thus as the Supreme Master, 
If you are worshipped by Siva who does sport 
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The crescent Moon on matted locks, Nagmukay (Brahmé, the 


four-headed) 
And Intira, is it really any wonder indeed? 


Note 

Brahma was created by the Lord and all the rest created by 
Brahma. And then, it is the Lord who redeemed the 
worlds from underneath the Oceanic waters, sustained them 
inside His stomach during the period of deluge and put 
them back, in position, later on. He also spanned all the 
worlds in just three strides. It 1s, therefore, hardly any 
matter for wonder that His Supremacy is readily realised 
by those super-eminent personalities created by the Lord 
Himself, Brahma, Siva and Intira, and He is worshipped by 
them all. Nor can the Lord feel flattered by such worship 
by His own creatures, a mockery of worship, like unto a 
person setting his foot on the head of a doll of his, decorated 
by him and pompously declaring that the latter worshipped 
him, 


viyappu aya viyappu illa meyfi fidpa vétiyapaic 

oayap pukajar palar vajum tatam-kurukire catakdpan 
tuyakku igrit tojutu uraitta ayirattu] 1p pattum 

uyakkonfu pigappu agukkum oli munnir fiélatté. (III-1-11) 


Translation 


This decad, out of the thousand, crystal-clear, 

Composed by Cataképap of Kuruk6r, the mighty abode 

Of men of spiritual fame, in adoration of the Lord, 

By Vedas truly revealed, above all known wonders, 

Will from rebirth rid men of this world, bound by roaring 
waters. 


Notes 


(i) The Lord is a marvel unto Himself. What appears 
to be a matter of wonder for us, with limited intellect 
and meagre perception, is by-no-means wonderful for 
Him, who is the All-powerful Lord of the entire 
Universe. If some one presented to another as many 
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as four cows at atime, it would indeed be a matter for 
surprise but if Lord Raima gifted away thousands of 
cows to a poor brahmin (Tyjedar) on the eve of 
setting out in exile, as we read in Chapter 32 of Ayodhy& 
Kinda of Valmiki Rimaéyana, it looks quite natural 
and there is nothing odd about it. 


(ii) The chanters of this decad will get elevated from the 
bottom-most depths, as good as non-existent, to the 
highest heights. 


Third Centam—Second Decad (III-2) 
(Munnir nalam) 
Preamble 


We have only to imagine the pangs of a person unable to 
quench his extreme thirst, notwithstanding the availability of 
plenty of water near at hand, just because his mouth is sealed up 
(like Tantalus in the Greek legend). We will then be able to 
appreciate the most unenviable predicament in which the Alvar 
found himself, suffering from the figurative lock-jaw. Here is 
the Lord in His worshippable form, of insatiable beauty, near at 
hand, and yet, the Alvar is not able to comprehend and enjoy 
Him as well as He would like to, severely handicapped as he is, 
by the heavy limitations inherent in his earthly existence, tethered 
to this material body. No doubt, the Lord, in His unbounded 
mercy, has dowered on us limbs and sense-Organs to impart 
mobility and put us on a career of gainful activity. Not stopping 
with this alone, He condescended to present Himself before the 
Subjects during His Avatéras and mixed with them freely, And 
yet, all these benefits do not currently fill the Ajvar’s bill. On the 
other hand, he is regretting his inability to enjoy the Lord, in His 
‘Arc&é (Iconic manifestation), in toto, and give the fullest 
expression to such enjoyment. God is limitless but the Saint has 
his limitations although his craving is very great. 


The present agony of the Alvar is thusdue to his inability 
to limit the limitless, rather, the small range of the powers of his 
mind and the senses vis-a-vis the enjoyment of the boundless 
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beatific vision of the Lord. It is, however, seen that, towards 
the end of this decad, the Lord consoles the Alvar by telling him 
that the Celestials, shorn of material contacts, are also on the 
same footing as the Ajvar and they too have their limitations. 
The Alvar is, however, beckoned by the Lord to enjoy His iconic 
form at Tiruvénkatam, to his heart’s content. Thus consoled, 
the A]var ends this decad on a happy note. 


When Sri Paraéara Bhattar discoursed on this song, his younger 
brother, Srirémappillai raised the following point. “I find that 
the Alvar’s distress 1s neither due to his longing for the heavenly 
bliss, right from here, nor due to his craving for the enjoyment of 
God in His incarnations in by-gone times. His distress seems to 
have arisen after the Lord was pleased to grant him the enjoyment 
of His worshippable (Arca) form as AlJakar, in ‘ Tirumélirufi 
Célai’, when, in fact, one should have expected him to go on 
revelling in the enjoyment of the Lord, so sweet and exquisite. 
It is indeed puzzling in this context how the anguish has, at all, 
arisen ’’. 


The illustrious Bhatté&rya elucidated, as follows: ‘‘ The 
different manifestations (Para, Vyiha, Vibhava, Antaryami and 
Arca) of one and the same God cannot affect His Solidarity. God 
is immense and infinite. When His beatific vision was presented 
to the Saint through the medium of AJakar he could enjoy it only 
as much as his limited capacity could permit, even as One visualises 
the vast ocean, only as much as the eye apprehends. Here then 
is the tussle between the Alvar’s limited capacity, on the one hand, 
and his enormous longing on the other, and the resultant mental 


agony’’. 


munnir fidlam pataitta em mukil vannapé! 

an naj ni tanta akkaiyinvali ujalvép, 

vem naj-ndy viya, vinaikalai vér apap payntu, 

en na] yap uppai igi vantu kituvapé? (III-2-1) 


Translation 
My cloud-hued Lord, You raised this world, 
Surrounded by oceanic waters; in this body, by you dowered 
Stray do I , pursuing its (errant) ways; I know not when 
My ills will be rooted out and you I shall attain. 


Third Centum (LII-2) 208 


Notes 


Ajvar to the Lord 


(i) ‘I was like a wingless bird and by giving me the limbs 
etc,, you capacitated me for a career of gainful activity. 
But alas! the body, so kindly dowered by you, was mis- 
used by me and I have got all miseries heaped on my 
head. Now that I can hardly brook any separation 
from you, when will my deadly sins, the impediments 
for my union with you, be rooted out and our union 
be hastened? 


(i1) Empar 1s said to have lamented: “‘ This boat of a body, 
dowered by you, could have been steered through 
to heavenly bliss but, alas! I have allowed it to be 
swept away by (worldly) current and capsize into the 
mire of sensual pleasures, 


(11) When Saints talk of ills (sickness and pain), it 1s not any 
kind of physical malady, such as remittent fever but 
the pain of separation from God, 


vay ma vaiyam alanta em vamapa! nig 
pal ma mayap pal pigaviyil patikipga yap, 
tol ma valvigait totarkalai mutal arintu, 


nin ma ta] cérntu nigpatu efifiaprukold? (III-2- 2) 
Translation 
My Lord Vaémapé, You measured the Worlds, vast and 
strong, 


Caught up in the meshes of varied births and still lingering, 
When will my sins, hoary and violent, be rooted out 
And I remain stable at your lovely feet? 


Note 


Lord to the Alvar 


** Well, if you couldn’t go to me, I came to you, spanned the 
whole universe, high and low, and set my feet on one and 
all, with no distinction of rich and poor, Saint 
or debauchee, land and water’’. 
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Ayyir to the Lord 

Sire, it is a pity, even then, 1 was out of your reach. In 
spite of your initial help in endowing me with a body to 
eke out a promising career, I got myself drowned in the 
ocean of Samsara. Again, when you sought me out, 
as Vamana, I drifted to another part of the ocean, very 
much beyond your reach and failed to avail of that golden 
opportunity of mass benefit’’. 


kollé makkél kolgiceytu, paératap por 

ellac cgaiyum iru nilattu avitta entay! 

polla akkaiyig punarvipai agukkal aga; 

collay, yag Uppaic ofrvatu dr cijcciyé. (III-2-3) 


Translation 
My Master! With a (mere) non-lethal horse-whip in your hand. 
You routed the armies in this vast land, 
(Earth’s wholesome burden) in Bhirat’s battle great, 
May you spell out the means for cutting out 
My contact with this fell body, difficult to cut, 
So that I do attain your lovely feet. 


Notes 
(i) It 1s sheer ignorance to hold that the great battle of Mah& 
Bharata was won by the Pandavas. Actually it was 
Lord Kena, who got Mother Earth rid of her unwhole- 
some burden, and it was indeed the purpose of His 
incarnation, Barring a few, on both sides (the five 
Pandavas, Aésvattama, Kgpacarya and Kytavarmé), 
all the rest were annihilated and it was all the work 
of §ti Kygna’s whip. With no othe: weapon in hand, 
the Master strategist directed and controlled the 
military strategy at every turn and made it possible 
for the Pandavas to claim victory. A mere chariot 
driver holding the horse whip, He ostensibly was, 
and yet, Arjuna thoughtfully leaned on Him, fully 
conscious of the basic truth that, where Lord Kggga 
is, there and there, success is, On the other hand. 
Duryodhana who had been advised by the grand old 
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Bhigmac&r to seek Sri Kygna’s help and enlist Him 
on the side of the Kauravas, did make a formality of 
an appointment with $1 Krgna, but decided to give 
Him up, on being told that He was all alone, with no 
fighting force behind, The sagacious Bhigma regretted 
this fatal decision of Duryodhana and sent him back 
to Sri Kregna to extract an assurance from Him that 
He would not wield any weapon during the battle. 
The Lord readily agreed and, therefore it is, that 
NammajJvar says, in this song, that it was the mere 
horse-whip in the hand of the Divine Charioteer that 
proved so deadly, 


(ii) The Saint laments that he had, not only musced the benefit 
of the Lord’s incarnation as ‘ Vamana’ but also that 
of Krsnavataéra, the proximate one. 


cijcci fiapac cutar ch aki, eprum 

éjcci kétu ingi, chkanum nigainta entay! 

tajcci marru enkum tavirntu, nip tal-inaikky] 

valcci yag cérumvakai arulay vanté. (III-2-4) 


Translation 


My Lord, your radiant knowledge surrounds 

One and all, you neither contract nor expand, 

You pervade all over, at all times; do come and tell 
How I can, thoughts other than you, dispel 

And at your lovely pair of feet dwell (and revel.) 


Note 
Aivar to the Lord 


‘« My Lord, let alone my failure to benefit by your Avataras, 
as Vamana and Krsna. Even you: Omnipresence, 
and omniscience, directed towards the uplift of your 
sudjec.s, ha. not delivered the goods in my case, It 
is now up to you to devise other ways of redeeming me, 
if need be, through yet another incarnation, wholly for 
my sake.’’ 
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vantay polé vantum, ep magattipai ni 
cintimal ceyyay; ituvé itu akil, 
kontu ar kayavip koju malart tiru nigatta 


entay! yap uppai enku vantu anukigpagé? (IIT- 2-5) 
Translation 
My Lord, like unto the bunchy flower red is your complexion 
grand, 


Should you persist in denying me your helping hand 
And fail to restrain my wandering mind, 

How can I, on my own, attain you indeed? 

Pray do aprear before me, as you did 

(For the sake of Gajerdra and Prahlad). 


Note 

In the preceding song, the Alvar requested the Lord to in- 
carnate once more for his sake. The Lord tells the Alvar 
that, as Sri Rama, He was in this abode for eleven thousand 
years and, as Sri Kygna, He stayed here for one hundred 
years. It would be pretty difficult for Him to incarnate 
again. The Alv&r, however, pleads that the Lord should 
incarnate for his sake, at least for a few days, and if it 
wasn't possible, He could at least put in His appearance, 
as He did for Gajendra and Prahlada. The Alvar cannot 
brook separation from the Lord because he cannot refrain 
from enjoying His exquisite beauty, And by himself, he 
canrot reach Him and hence the request, as above. 


kigpag, killép epgu slap mugam nalal: 

atpa caratikal-avai cuvaittu akaprojintép; 

Papal ayiram Uyir ceyta parama! nig 

Naf pop-cdtitta] nanukuvatu efiflagré? (III+2—6) 


Transiation 


I did nothing good in the days of yore, ner desist from evil, 
Away from you strayed 1 and got absorbed, 

In pleasures petty; myriads of Souls at your sweet will 

You could animate, oh, potent Lord, 

When shall I your feet resplendent attain? 


Third Centum (III-2) 209 


Note 


Alvar to the Lord 


‘“‘My Lord, I am guilty, both ways, not doing any good 
that will take me unto your lovely feet and at the same 
time, not desisting from evil, which puts me very much 
away from you. I strayed away from you, doing things 
as 1 liked. Seeing what you have done to myriads. of 
souls for their uplift, I am sure I would not be asking of 
you too much if I prayed that you should redeem me 
and make me fit to attain your lustrous feet’’. 


efifagyum ném iruntu iruntu irafki, neficé! 
meyii flagam ipzi vigai 1yal pigappu alunti, 


efifiaprum edkum ojivu aga naintu nigga é 
meyfi fiagac cotik kannagai mévutumé. (I1]-2—7) 
Translation 


My mind, sunk deep in ignorance and sin 

We have been journeying thro’ births for ever; 

Shall we ever attain Kannan, 

The lustrous Lord omniscient, who for ever pervades all over? 


Note 


Mention of the Lord’s resplendent feet, in the preceding 
song, set the A]var’s mind throbbing for them and now the 
Alvar hastens to disabuse his mind, sunk deep in age-long 
ignorance and accumulated sins, of its ill-concerved ambition. 


mévu tugpa vipaikalai vituttumilép; 

dvutal ipgi ug kalal vanatkigriléy; 

pavu tol cirk kanna! eg paraficutaré! 

kivukigzép kanpdg; enku eytak ktivuvapé? (I1l—2=8) 


Translation 


I didn’t extricate myself from sins that breed miseries many 
Nor did I your holy feet worship continually; 

My beloved Kanna of radiance supreme and grace in-born, 

To behold you, the all-pervading, I call you out, now and again, 
But you, where and how can I attain? 
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Note 
Kivar to the Lord 


“Sire, all along, I have been providing grist for the grinding 
mill of my senses but little did I do for my advancement. 
And now, I call you out, as if I have the necessary quali- 
fication to meet you. But you are everywhere, and in me 
too; you make me pounce upon your auspicious traits 
so natural to you that they attract even a sinner like me’’. 


kivik kivik kofuvipait tig] nipru, 

paviyép pala kalam vali tikaittu, alamarkipgép; 

mévi apru a-nirai kattavap, ulakam ellam 

taviya ammagat efku ipit talaippeyvapé? (III-2-9) 


Translation 


Caught up in worldly life dense, 

The breeding ground for dire sins, 

I missed my track and for ages groped, 

Many a time do I call my Sir, who once shepherded, 
The cows and all the worlds measured, 

Where and how shall I get Him indeed? 


Note 
Alvar to the Lord 


‘« My Lord, as Sri Kygna, you protected the cows in the pastoral 
villege of Gokula and not a drop of rain fellon them 
although it was pouring down with mad fury for a whole 
week. And then, when you spanned the entire universe, 
as Trvikrama, you set your lovely feet on one and all 
but I eluded you, even then. Having missed such a 
golden opportunity, where 1s the hope of salvation for 
me? Even so, I am not in a position to give you up, 38 
it would be attempting the impossible, and I, therefore, 
keep on calling you. You will certainly hear me all right 
and respond too, by stretching out your helping hand. 
But then, I am sunk so deep that I am possibly out of 
your reach!"’ 
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talaippey kalam namaptamar pacam vital, 

alaippin unnum av allal ellim akala, 

kalaip pal fagatiu ep kannapaik kantukontu, 

nilaipperr¥ ey neficam pegratu nitu uyir’ (I11-2~10) 


Translation 
Miseries gruesome, like unto yama’s yoke have ended, 
And seen have I kannag, my beloved Lord, 
By many a sacred text comprehended ; 
My mind is steady and my soul restored, 
To pristine purity, its due stature. 


Notes 
(i) Sri Nampillai elucidates the context of this song, as 
follows : 


Finding the A]var in an extremely critical condition, 
the Lord calls upon him to enjoy His Iconic Form 
in Tiruvéhkatam and sustain himself. Thereupon, 
the Alvar feels greatly relieved and gives vent to 
his sense Of relief, in this song, 


(ii) Being away from the Lord is as gruesome as suffering 
from Yama’s yoke, the tortures inflicted by Yama’s 
hordes. 


(iii) Tirukkurukaippirép Piljap, in his commentary known as 
Arayirappati, presents the current scene of reunion 
of the Lord and the Saint as follows : 


The Lord seems to have got frightened of His own 
loss of reputation when an ardent devotee, who 
has taken refuge at His feet, is left in the lurch, 
exposed to the vagaries of Yama’s assistants. 
C.F. Sloka 25, of Saint Yamuna’s Stotra Ratna. 


uyirka] ella ulakamum ufaiyavapaik 

kuyil ko] cdlait teg kurukiirc catakdpap 

ceyir il col icai malai ayirattu] ip pattum 

uyirigmél akkai tigitai ojivikkumé, (TII1=2—11) 
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Translation 
These songs ten, in the hymnal garland of thousand, Chaste 


and sweet, 
Knit by Cataképap of Kurukir in whose orchards Koels go 


gay, 
In adoration of the Sovereign Master of all the worlds and 


their beings, 
Will rid (the chanters) of their fleshy shackles. 


Notes 
(i) The Alvar invests the Lord and the surroundings with 
his own feelings. Now that he has been put back on 
his feet, he sees in the Lord a special aura, and His 
ownership of all things and souls now becomes more 
pronounced, with the resuscitation of the Alvar himself. 


(ii) Kurukir 1s described, in this song, as a lovely place 
abounding in orchards, where koels sing merrily. When 
the A]vr was sunk in dejection due to separation from 
the Lord, the Koels had also lapsed into silence. 
Now that the Alvar 1s happy, these birds also sing 
sweet strains, as before. 


Third Centum—Third Decad (III-3) 
(Olivu il kalam) 


Preamble 

The Alvar prayed to the Lord that his body, the matertal 
shackle, which stood in the way of his enjoyment of the Lord, 
be cut out. But then, the Lord pacified the Alvar by pointing out 
that this body of the Alvar in which the Lord eventually got hold 
of him was by-no-means an impediment, as he thought it to be. 
On the other hand, He literally coveted him, in that very body, 
and very much desired to take service from him, in his present 
embodied state. And so, the Lord beckoned the Alvar to serve 
Him in His Arca Form at Tuuvétkatam, Against this back- 
ground the Alvar seeks to render blemishless service unto the Lord 
at Tiruvéfkatam in ever so many ways, without break, even as 
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a person, feeling the pinch of hunger and with the food packet 
in hand, sets the table as soon as he comes across a suitable spot 
with shade and water. 


ojivu 11 kalam ellim utapay maggi, 

valu ila atimgi ceyyavéntum nam— 

te]i kural aruvit tiruvéikatattu 

elil ko] cdti entat tantai tantaikké. (I1I—3~1) 


Translation 
Serve we shall our Progenitor grand, 
Of splendour galore, in Tiruvédkatam enshrined, 
Amid roaring cascades, lovely and rapturous, 
With neither break nor blemish, in attendance close, 


Notes 
(i) Serve we shall: Even the mere contemplation of service 
is good enough. In Sloka 4 of hus ‘Srivaikunta 
Gadya’, Sri Ramanuja stresses the need for develop- 
ing, Im an ever-increasing measure, the desire for 
Divine Service. 


(ii) The Lord at Tiruvénkafam, of Splendour galore 


The Lord in Heaven is like unto the lamp burning 
in broad day light, with its considerably diminished 
brightness. Further, His stay there is like feeding 
the fish with water. 


The splendour of the Lord reclining on the blue ocean 
is literally lost on the blue sea itself, there being 
hardly a few beneficiaries. On the other hand, 
the Lord at Tiruvétkatam is like the lamp shining 
on the hill-top, in all its brilliance, making Him 
visible even to the most ignorant among us. 


(iii) Service at all times 
The Alvar pines for service at all times, including the 
days already gone. It sounds rather queer, if not 
fantastic, that the Alvar should seek service in the 
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irretrievable past as well. What is emphasised here 
is service of such a high order and efficiency, which 
will more than make amends for past lapses, drown 
the Alvar in an ocean of bliss and make him desist 
from brooding over his past omissions, rather render 
him oblivious of his dereliction in the past. 


(iv) Service without break 

Serving unremittingly the Lord at all places, both 
inside the Temple and at all places outside where 
He moves in ceremonial procession. Even when 
the Lord is screened from public worship by putting 
a drapery all around, the service should go on, 
such as tending the lamps, cleaning the vessels meant 
for containing the sacramental water and so on, 


Tiruvarahkapperumé] Araiyar who recited this song 
before Lord Rahganatha, in that grand assemblage 
in the temple at Sriratigam, is said to have gone 
into a trance, while reciting the first line of this song, 
as in the original text, and he went on repeating, “‘at 
all times’’. Evidently, he had got into the mood 
of the Alvar himself, whose passion for Divine 
Service was sO great. 


Service without break would also signify service, one 
after the other, with the same avidity with which 
Lakgmana served the Divine Couple, $f Réma and 
Sité, during exile. It would also connote selfless 
service, absolutely free from any tinge of egoism 
and sense of self-enjoyment, that is, service motivated 
by the individual soul’s own sense of delight and 
enjoyment, as against service rendered solely for the 
Lord’s delectation. 


When Sri Ramanuja discoursed on this song, he 
enquired which of his listeners, in that vast assembly, 
would like to go to Tiruvétkatam and render unto 
the Lord service, as envisaged by the Alvar. There 
was but a solitary response from one Apanté]vag 
who volunteered his services ard sought $ri Ramanu- 
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ja’s blessings for the proper fulfilment of the sacred 
mission. All the others seemed to have got scared 
of the climatic condition of Tirumalai Hills, fright- 
fully chill, with an unbroken succession of rains. 
§ri Ramé&nuja embraced Apantélvap endearingly 
and exclaimed that he was the one and only male 
(Anpijjai, in Tamil) in that assembly, who was 
really bold, ready to brave the climate of Tiruvés- 
katam. Thence forward, he came to be known 
as Apantappillai. He went and served at Tiruvét- 
katam, to the immense delectation of Lord Srinivasa. 


entai tantai tantai tantai tantarzkkum 

muntai-vagavar vapavar-kdpotum 

cintu pi makiJum tiruvénketattu 

antam il pukajk kar ejil annalé. (I1I—-3—2) 


Translation 


Of endlese glory and exquisite bluish hue, 

Our great progenitor first and foremost, dwells in Tiruvéhkatam, 
Strewn with crimson flowers of unfailing hue, 

Attended by the celestials from heaven and their chieftain. 


Notes 


(1) To a query why he 1s rendering service unto the Lord 
at Tiruvéikatam when the final goal is service of the 
Lord in Heaven, the Alvar replies that even the Celestials 
headed by Sri Sépapati Alvar (Cépaimutaliyar) come 
down, in their strength, to serve the Lord at Tiru- 
vénkatam. That is because of the twin aspects of the 
Lord, namely, supremacy (Paratva) and simplicity 
(Saulabhya). The latter can be enjoyed only in Tiru- 
véhkatam and hence, the Celestials come down here to 
enjoy that which cannot be experienced in Heaven. 
Even so, they get swept off their feet by the Lord's 
amazing simplicity and the garlands, set with colourful 
flowers, brought by them to be offered to the Lord, 
drop from their hands unawares but these flowers of 
Celestial origin do not fade at all. 
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(i1) Limitless glory 
The glory of the Lord, comprehended in Heaven by 
the denizens of the Eternal Land, would seem to be 
circumscribed, in as much as the ‘Nityés’ (ever- 
free angels) and Muktas’ (released souls) inhabiting 
that region, endowed with the transcendent forms are 
well equipped to partake of all that bliss, emanating 
from the Lord. On the other hand, in this abode of 
ours, the Lord 1s revealing Himself in His Arca 
(iconic) form to all and sundry, including wild 
beasts. His glory in this hallowed land 1s limitless 


mdeed, 


annal, mayap, afi ko} centémaraik 

kannap, cefkapi vayk karumanikkam, 

tel-nigai cugai nirt tiruvénkatattu 

en il tol puka] vagavar icagé. (III-3—3) 


Translation 


Our wondrous sire at Tiruvéhkatam, 

Holding water fed from cascades, pure and plenty, 
Shines like the lustrous blue gem, 

With lotus eyes and lips, red and radiant, of rare beauty; 
Of countless qualities, auspicious and abiding, 

He, His sway over the Celestials, 1s holding. 


Notes 


(1) Questioned whether the Ajvaér would be able to put 
through the service unto the Lord at Tiruvétkatam, 
as contemplated, the Alvar says, with an air of assurance 
that the Lord is the Supreme Benefactor, making it 
possible for the Celestials and other numerous highly 
evolved souls to drink deep of His nectarean beauty 
in Mount Tiruvéikatam and He would certainly not 
deny this benefit to the Alvar. Otherwise, how car 
He live up to His glory as the possessor of innumerabl 
auspicious traits, ever present in Him? 
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(ii) Of wondrous beauty 


The radiant eyes, red like lotus flower, stand out 
foremost and what else is required to beautify Him? 
The Lord sheds His grace through His eyes and it is 
but proper that the eyes are mentioned first and 
next in order, the lips from which He utters words, 
full of affection for His devotees. Again, it is the 
bewitching smile on these coral lips, that attracts 
one and all to Him. 


icap vapavarkku eppag; epral, atu 

técamd tiruvénkatattagukku? 

nicapép; nigaivy oprum ilép-epkan 

pacam vaitta param cutarc cdtikké. (III~3—4) 


Translation 


Would it at all redound to His great glory 
Were I to call, as (mere) Lord of Heaven, Him 
That shines in all splendour at Tiruvéhkatam, 
And fondles me, the lowliest of the lowly? 


Note 


In the preceding song, the Lord was referred to as the Chief 
of the Celestials, granting audience to them at Tiruvéikatam. 
And now, the Alvar feels that 1t would be a gross under- 
statement of His real greatness which lies in the condescend- 
ing grace with which He muxes with the monkeys and 
hunters in Tirumalai Hills and what 1s even more, the 
profusion of love extended to one, as low as the Alvar. 
This self-abnegation assuming the lowest depths of humility 
(c.f. Alavantar’s self—denunciation in gloka 62 of Stotra- 
Ratna) only heightens the glory of the Lord. As a matter 
of fact, if He were merely the Lord of the Celestials in 
Heaven, His glory stands circumscribed, that 1s, confined 
to that region alone. It is only here, against the back- 
ground of the darkness and nescience we present, that 
His glory can shine in all its splendour. Not by His might 
and majesty, surrounded by the Angels in Heaven and 
unapproachable to us, is He great but by His loving grace 
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and great concern for us, deep down here, sunk in sorrow, 
Thus and thus alone can He be God indeed. 


cdti aki, ell ulakum tojum 

dtimortti epral, alavu 4kumbd— 

vétiyar muju vétattu amutattai, 

titu il cirt tiruvéhkatattépaiyé? (I-3-5) 


Translation 
How dare 1 circumscribe the glory 
Of the immaculate Lord at Tiruvéhkatam, 
Venerated by all the worlds, resplendent and hoary, 
Nectarean essence of all Vedic texts, chanted by scholars of 
great fame? 


Notes , 
(1) The Lord, venerated by all the worlds 

The A]var says that he cannot circumscribe the glory 
of the Lord by telling that He is venerated by all 
the woilds, As a matter of fact, he has not said so 
earlier. But it is implied by the fact that even he, 
the lowliest of the lowly, worships Him. When it 
1s said that the bottom-most boy in the class has got 
through the examination, does it not follow that all 
the others above him have passed? When the 
swollen waters of the river have submerged the top- 
most foot-step, it goes without saying that all the 
steps below have also been submerged. 


(ii) The Immaculate Lord 


The Lord 1s the repository of all auspicious qualitie 
and is blemishless, He could be free from blemish: 
only when He makes Himself accessible to the lowlic 
of the lowly. In His search for one such, He could: 
get at any one worse than Ajvar unto whom He b 
extended His grace despite all his drawbacks, A 
now, He keeps standing at Tiruvétkatam, ever 
the look-out for one even more heinous than 
Alvar, to shed His grace upon. It is this great 
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of the Lord that the Ajvr extols in this Song with 
charecteristic humility. 


vém, katatka] meymél vigai muggavum; 
taka] tatkatku nallapavé ceyvar— 
vénkatattu Uraivarkku name epgal— 


&m kafamaiatu cumantarkatké. (IIT-3-6) 
Translation 
Inclination for selfless service into Véhkatattugaivar (He that 
dwells in Véikatam), 


Shall our past sins burn down as well as those yet to come; 
(With the dawn of favour thus conferred) 
The devout shall in such wholesome service persevere. 


Notes 


(i) This song is the sequel to the first song of this decad 
where mention was made of rendering every kind of 
service to the Lord at Tiruvéfkatam, without break 
or blemish. Asked how it would at all be possible to 
render such service, when the sins operate as serious 
impediments, the Alvar clarifies that the mere contem- 
plation of service unto the Lord will root out all sins 
committed so far as well as those likely to rear up their 
ugly heads in the days to come, by reason of our material 
contacts and ensure unremitting service, in a whole- 
some spirit. But then, it might be asked how the 
accumulated heaps of sins of ages could be destroyed 
by a simple gesture, as above, Srf Bhattarya set at 
naught this doubt through the following illustration: 


Srt Rama sought the help of the king of the ocean 
to bund the sea and cross over to Laika, lying 
prostrate in front of the ccean, for full three days, 
with due austerity. When the king of the ocean 
failed to present himself, Srt Rama got enraged 
and was about to drive a shaft into the bosom of 
the ocean, threatening to dry it up. Struck with 
terror, the king of the ocean appeared instantly 
and made his obeisance. The king of the ocean 
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having thus capitualated and come to terms, 
$r1 Rama was pacified. He not only generously 
pardoned the king but made the extraordinary 
gesture of asking him to indicate where his enemies 
were, so that the bow lifted against him could 
vent its fury on his enemies. Sri Rama’s bow 
was never lifted in vain, and the arrow sped in 
the direction of the target, pointed out by the king 
of the ocean, to vanquish his enemies, 


In ‘ Vignu Sahasranama’, there are, inter alia, two names 


of the Lord, viz., ‘Stavyah’ and ‘Stavapriyah’. The 
first means that the Lord is praiseworthy ard each one 
of His several attributes would faithfully depict the 
Lord. ‘Stavapriyah’ means one, who 18 pleased 
with the praise showercd on Him, in any form or 
language, coniectly worded or not. And so, with all 
our limitaticns, even the feeble praise from our feeble 
tongues endears us to the Lord, Who overlooks all 
our faults and sims and regards us, in an ample 
Measure. 


(11) Would it be necessary to do hard labour to get rid of 


our Sins? Not at all; all that is needed 1s loving service, 
rendered disinterestedly, befitting one’s station in life 
and conforming to one’s essential nature (swartipa). 
Even the simple word ‘namah’ (I don’t belong to my- 
self but to you), uttered by the devotee, is deemed by 
the over-generous Lord as very weighty indeed and 
He cuts out all the sins of the devotee and puts him on 
the path of unremitting Divine Service. 


cumantu ma malar, nir cufar tipam konfu, 

amarntu vapavar vapavar-kdpotum 

namapyu ejum tiruvéikatam-nahkatkuc 

camap ko] vitu tarum tata kupramé. (I1l-3~7) 


Transiation 


By itself, Tiruvéikatam, that august mountain 


Where 


do repair the Celestials with their chieftain 
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And worship with choice flowers, water, lamp and incense, 
Shall unto us grant the blissful emancipation (the eternal 
service), 


Notes 


(i) ‘For securing the uninterrupted service in the Eternal 
Lard we pine for, the good offices of the holy mountain, 
Tirvvéftikatam, will do. It would be hardly necessary 
for us to propitiate Lord Srinivasa (enshrined there),, 
in this behalf*’ says the Alvar. 


(i1) The adjective ‘Choice’,in the third line, qualifies not 
only the flowers but also water and imcense, meaning 
the best of each kind, The excellence of the material 
offered, however, lies not in its physical quality but in 
the devotion with which it 1s offered. Did not the Lord 
say, In Bhagavad Gita (I1X-27), as follows? 


‘Whosoever shall offer Me, in faith and love, a 
leaf, a flower, a fruit, water poured forth, that 
offering, lovingly made with pious will, I do 
accept”. 


The following illustration will drive home this point. 


On one occasicn, some princes had a desire to offer 
Lord Jagannatha at Pari (in Orissa), Campaka flowers, 
said to be His favourite. Going to the flower-market, 
they found that the flowers had been sold out and there 
was but a solitary flower left. This gave rise to keen 
competition among the princes and they went on 
bidding till one of them staked his entire fortune and 
bought the ficwer. The flower was offered by the 
Prince to the Lord who appeared in his dream that 
night and exclaimed that the debt of hi. flower was 
indeed too heavy for Him, thereby sc His 


(i1i) The term ‘ Celestials’ has been ug f 
so as to include besides the Nityg@ 
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Brahma and other Devas do not serve the Lord dis- 
interestedly but always seek favours from Him for 
their own selfish ends, yet, the Alvar is charitable 
enough and invests them with his own bent of mind, 
painting them also as selfless, like him. 


kupram éntik kujir maljai kattavap, 

apru fidlam alanta pirap, parap 

cepru cér tiruvéfikata ma malai 

oprumé toja nam vipai dyumé. (III-3--8) 


“Translation 


Worship we shall Tiruvéhkatam, the halo’d mountain, 

Favourite resort of the Benefactor great, who repelled the chill 
rains, 

Holding mount (Govardhana) aloft and who the worlds did 
once span; 

That’s enough to extricate us from all our sins. 


Note 


Here wgain, the over-riding importance of the Sacred Mount 
vis-a-vis the Lord enshrined there, 1s emphasised. Mount 
Tiruvéhkatam thus becomes the goal or destination of the 
Lord and His devotees alike. If it was Mount Govardhana 
during the Lord’s incarnation as S11 Krgna that shielded 
the subjects of Gokula it is now Mount Tiruvéikatam 
that operates as the Saviour, during His Arca (Iconic) 
manifestation. 


Syum mippup pigappu igappu: pini 

viyumayu ceyvap tiruvéfkatattu 

Ayap naéj-malar am atittamarai 

vayujjum magattujlum vaipparkatké. (III-3-9) 


“Translation 


The shepherd (Kygna) who dwellsin Tiruvéfkatam, 
Rids those, who meditate ard sing the praise 

Of His Comely feet, dainty as lotus, in fresh bloom, 
Of fatiguing old age, birth, death and pestilence. 
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Notes 


(i) In the preceding song, Mount Tiruvéfikatam was said to 


deliver the goods, And now, it is said that even a 
part of it, namely, Lord Srinivasa, will do the job. 
C.F. Tirumatikai Alvar's reference to Lord Srinivasa , 
in Periya Tirumoji,.......... .. + , aS the crest of the 
northern hill (Vata m&malai ucci). 


(ii) The Lord enshrined in Tiruvéfikatem derives importance 


from His association with the Sacred Mount (Tirumalai) 
and hence the latter is our destined goal (Arayirappati). 


vaitta na] varai ellai kugukic cegru, 
eyttu, iJaippatag muggam ataimipd! 
paitta pampu-anaiyap tiruvéhkatam 
moytta célai moy piin tatan talvaré. (III-3-10) 


Translation 


Better reach the sacred precincts of Tiruvénkatem., 
With orchards many and a cluster of tanks, 
Where stays the Lord whose bed is the serpent, 
With outstretched hoods, ere your life’s quantum 
Draws to a close and your health badly shrinks. 


Notes 


(i) The A]var exhorts us to take to the enchanung Tiru- 


vétikatam, as the final goal. The All-Merciful Lord 
has indeed dowered on us life and limbs to help us move 
about and worship the Lord in His Iconic manifesta- 
tion, in the various pilgrim centres like Tiruvédkatam 
and render unto Him every possible service. But, 
alas! we dissipate our lives and energies, in several 
ungodly pursuits, till, one day, old age and the 
attendant infirmity overtake us unawares and badly 
impair our mobility. 


(ii) This song also stresses the grandeur of Tiruvéikatam. 


which has attracted the Lord despite His having 
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Adiéega, the posh bed, highly delectable. Again, 
from the point of view of the devotees, it is equally 
attractive and if only they would care to go there 
ere old age catches them in its unrelenting grip, they 
could render service unto the Lord with great ease, 
absolutely free from fatigue, in that exhilarating 
environment. 


ta] parappi man-taviya icagai 

ni} pojil-kurukire cataképap col 

ké] il dyirattu ip pattum vallavar 

valvar va]vu eyti fialam pukalavé. (I1-3-11) 


Translation 


Those that recite these songs ten of peerless excellence, 

Out of the thousand sung by Catakopag of lovely Kurukar, 
Adoring Icay (Lord), who spanned the universe, shall acquire 
World-wide fame and (everlasting) opulence. 


Notes 


(i) This decad sings the glory of the Lord at Tiruvénkatam 
and yet, it has been made out, in this end-stanza, that 
the decad extols the greatness of the Lord, Who, in 
His incarnate form as Trvikrama, spanned the entire 
universe. Our great Acaryas hold that there 1s perfect 
identity between these two forms of the Lord. The 
Lord keeps standing at Tiruvéfikatam to secure all 
His subjects under His patronising feet and so did 
Trvikrama, setting His feet on all and sundry, without 
distinction of high and low, rich and poor, Saint and 
debauchee. The Lord at Tiruvéftikatam 1s also quite at 
home with the hunters and monkeys. 


(ii) Everlasting opulence: This denotes the eternal service 
in Heaven, both body and mund being lovingly 
attuned to it. 


Third Centum—Fourth Decad (III-4) 
(Pukalum nal oruvan) 
Preamble 


In the preceding decad, the Alvar was all agog to serve the 
Lord, at all times and in every conceivable manner, without break 
or blemish. Profoundly impressed by the intensity of the A]var’s 
yearning for Divine service, the Lord very much wished to make his 
task easy and so threw into focus His unique faculty of omni- 
presence, pervading all things, all over and at all times. Coming 
face to face with the Lord’s immense ubiquity in various forms, the 
Alvar was in the same predicament as the one gathering the fruits 
dropped down the trees in a violent gale, finding it difficult to pick 
and chcose. The phenomenon before him was so amazing and of 
such astounding dimensions that the Alvar, who resorted to 
singing the Lord’s glory (which 1s also a form of service, namely, 
service by word of mouth—Vacika Kaihkarya), just didn’t know 
where to begin and what to say. It1s the Lord’s immanence that 
the Alvar attempted to sing ebout, in this decad. 


One of the Lord’s several names is ‘ Ananta ’, the endless. He 
is limitless and immeasurable, not being circumscribed by space 
and time. The unique feature about the Supreme Lord, Maha- 
visnu is that He 1s not only not circumscribed by space and time 
but He also abides in all, without any exception, the sentient beings 
and non-sentiert things, one and all, constituting, as 1t were, His 
bodies. This is, in fact, the keynote of Vigigtadvaita philosophy. 
The ‘ Sarfra-Sariri bhava’. This was mentioned in passing, in the 
first decad of the first centum itself. And now, this 1s being elabo- 
rated upon, in this decad. 


pukajum nal oruvag epkd? poru il cirp pimi egk6? 

tikalum tan paravai epk6? ti egk6? vayu enk6? 

nikalum akacam enk6? nil cutar irantum egk6? 

ika]lvu il iv agaittum enk6?-kannanaik kivum 4ré. 

(1II-4-1) 

ranslation 

How shall I speak of Kannan, (my all-pervading Lord)? 

Shall I say, He is the one by all sacred texts adored 

Or shall I describe Him as peerless Earth or Ocean bright? 
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Could I say He is fire 01 air or the space athwart, 
Or the Sun and the Moon, rather their aggregate? 


Note 

The Alvar looks on, in bewildering amazement, when the 
Lord presents Himself as an embodiment of the elements 
that have gone into the making of the universe and its multi- 
farious contents, Hie auspicious qualities also shining forth, 
side by side. Unlike others who could see everything in 
its outer form only, the Alvar discerns the Lord in each and 
everything, and nothing can, therefore, be eschewed by him 
as being disagreeable. He sees the Lord in every thing, 
individually and in the aggregate. What would seem 
despicable in the light of one’s own assOciation, becomes 
wholly agieeable, viewed in the light of their conjunction 
with the Lord. (aphorism 149, Acarya Hpdayam). 


kOvum aru ariyamattép: kuprafika]l apaittum epk5? 

mévu cir mari epkd? vilahku tarakaika] epk6? 

na iyal kalaika} egkd? fidpa nal avi epkd?- 

pavu cirk kannap, emmag, pankayak kannapaiyé.  (III-4-2} 


Translatiou 


I know not what to call kannap, my Jotus-eyed Lord, 

Of qualities great and vast, could He be called 

The aggregate of all mountains or the rains lovely 

Or the bright stars or all that learning by the tongue cultivated 
Or sweet sounds pregnant with meanings lofty ? 


Notes 


(i) In this song, the A]var sees the Lord in the several products 
of the various elements, referred to, in the previous song. 
Thus, the lotus—eyed Lord is also seen as the mountain 
range. It is the earth (Prtvi) that hardens into 
mountains, providing, in turn, stable support to the 
former. The rains pertain to the element known as. 
water. Pleasant to behold, the rains provide all! 
facilities to the denizens of the world and the rain- 
clouds are also comparable to the Lord’s complexion, 
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The bright stars owe their structure, composition and 
luminosity to the element of fire, while all that 
knowledge imparted by word of mouth is rendered 
possible by the element called air. Transmission of 
sound is effected through the medium of space 
(akafa). If sound is looked upon as the body, 
knowledge is its soul, Sound becomes worth its while 
only when it conveys the right meanings and nourishes 
the soul with the right type of knowledge. 


(ii) It only bespeaks the unlimited glory of the Lord and 
the immeasurable extent of His possessions, if even 
Saint Nammalvar, endowed with full and complete 
knowledge by the Supreme Lord Himself, should 
fumble and falter, unable to give adequate expression 
to the Lord’s attributes and acquisitions, His 
flooding fame etc. 


patikayak kannag epk6? pavalac cevvayap epk6? 

am katir atiyap egk5? aficagpa vannap egk5? 

cehkatir mutiyap egk5? tiru maru marpap epkd? 

cahku cakkarattap epk5?- cati manikkattaiyé. (IlI-4-3) 


Translation 


Shall I call the rare blue gem of a Lord, 

The lotus-eyed or the coral-lipped 

Or the one with a pair of feet, lovely and bright 

Or one dark like collyrium or one that sports 

The crown dazzling red or one on whose chest 

Are ‘ Tira’ (Lakemf) and Magu (Srivatsam, the spiral spot) 
Or one that wields the conch and the discus? 


Notes 


(i) In the two preceding stanzas, the Alvar described the 
Lord’s universal aspect and now he describes Him, in 
His own exclusive form. As a matter of fact, the 
Alvar could discern the Lord in both the Universal 
and Individual forms with the same ease. 


(ii) It is indeed interesting to study the sequence set out 
in the above stanza. The Alvar begins with the Lord’s 
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lotus-eyes which shed grace on him and befriended 
him; next in order 1s the bewitching smile of the Lord 
which is an even greater attraction than the Lord’s 
entrancing looks and hence the mention of the coral 
lips. And now, the Subjects, attracted by the Lord’s 
lovely looks and captivating smile, seek refuge at 
His comely feet; the votaries then enjoy the charming 
complexion of the Lord. The Lord’s crown, indicative 
of His overlosdship, does not, however, scare them off 
when they behold the Divine Mother, the grand 
Intercessor on the Lord’s chest. But then, this 
exquisite conjunction cf the Divine couple induces a 
sense of fear, a growing apprehension in the minds of 
the devout regarding the safe continuance of this 
glorious combination but the weapons held by the 
Lord in His hands, the conch and the discus, dispel this 
fear and put them at ease. 


cati manikkam egk65? cavi ko] pop muttam epk6? 

cati nal vayiram egkd? tavivu il cir vilakkam epk5? 

ati am cOti epk6? ati am purutap epkd?- 

atum il kalattu entai accutap amalagaiyé. (IIT-4-4) 


Translation 


Shall I say that ‘ Accutan ’ 1s my immaculate Lord 

Who fathered me, when forlorn and (ever afterwards) 
Held on to me, 1s the pure gem or the shining gold 

Or the ruby flashy or choice diamond or the eternal lamp 
Or the One of resplendent form or the blissful Primate? 


Notes 


(i) Asked by a worldling for tips as to how to remember the 
Supreme Lord, a knowledgeable elder queried back, 
** Pray, tell me how to forget God’’. The Lord is 
everywhere, stays in all things having name and form 
and hence the wise men always perceive the Lord’s 
intimate contact and presence in each and everything. 
That is why the Lord has said in His ‘ Song Celestial ’ 
(X-41) whatever 1s of superlative eminence contains a 
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special element of His all-conquering power. The 
Alvar, therefore, says that, with a natural, built-in 
Grace, bliss and beauty, God is the very best of all 
good things. 


(ii) The eternal lamp that God 1s, He is anterior to all other 
luminous bodies, like Sun and Moon. 


(iii) Acyuta, the eternal Father: While in a forlorn state, with 
no attainment whatever, on his part, to attract the 
Lord’s grace, the Lord, on His own, revealed to the 
Alvar the indissoluble bond subsisting between them, 
the inviolable ‘ Father-Son ’ relationship and held on to 
him firmly thereafter. 


accutan amalap epk6? atiyavar vipai ketukkum 

naccum m4 maruntam epk6? nalai katal amutam egk6? 

ac cuvaik katti eyk6? aru cuvai aticil enko? 

neyc cuvait téral egk6? kapi enkd? pal enkénd? (IIT-4-5) 


Translation 


Shall I my Lord, as Accutan (the steadfast) call 

Or the Immaculate or high class medicine delectable 
That cuts out the devotees’ ills and evils 

Or the nectar that came up the milk ocean fine or fix 
Him as the cream delicious or the meal with tastes six 
Or the honey as tasty as ghee or fruit or milk? 


Notes 


(i) True to the Upanigadik text, depicting the Lord as very 
delicious, the Ajvar presents the Lord here as all those 
things that are juicy and appetising. 


(ii) Cutting out the devotees’ ills and evils: The expression 
‘Ills and evils’ 1s used in a comprehensive sense, cover- 
ing the effective operation of both ‘ Punya’ and ‘ Papa’, 
as the former is a golden fetter and the latter, an iron 
fetter and thus both are impediments, seeing that a 
golden fetter is, all the same, a fetter. The Lord, on 
His part, will not confine Himself to a life of ease and 
peace, in the high heavens, but come down post-haste 
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to the rescue of His devotees, as He did in the case of 
Gajendra, the elephant. Again, the ills He cures 
are not the ordinary bodily ailments but the much 
worse malady of the soul. The Lord is, therefore, 
referred to as the delectable medicine, easy to take 
and absolutely harmless even if the directions for its 
use are given the go-by or not closely adhered to. 


(iii) The Lord is indeed far superior to the nectar that was 
obtained by churning the milk ocean. The Lord, the 
non-satiate nectar, will make Himself available to His 
beloved devotees without undergoing the rigours of 
churning the ocean. 


pal epkd? napku vétap payap egk6? camaya niti 

nil egk6? nutahku kélvi icai egk6? ivagru} nalla 

mél epk6? vigaiyig mikka payap epk6? kannap egk6? 

mal epkd? mdyag egkd?- vapavar atiyaiyé. (III-4-6) 


Translation 
Shall I as Milk, (the Lord), foremost among celestials, call 
Or as the paramount Vedas four or the Sastras that reveal 
The Vedic religion in proper light 
Or as the music enchanting or as one above them all 
Or as the fruits many of one’s endeavour bright 
Or as Kannap, Mal (Tirumal), Mayap (the Lord of wondrous 

deeds and traits)? 


Notes 


(i) The Lord 1s the quintessence of the vedas, the supreme 
authority revealing Him. The Lord has Himself 
declared, in XV-15 of Bhagavad Gita, that He alone is 
denoted by the Vedas, in their entirety. 


The Sastras, referred to, are the sacred texts, such as 
Itihasas, Puranas etc, which elucidate the moot points 
in the Vedas and serve as an effective key or guide to the 
abstruse vedic texts, 


(ii) The wondrous Lord: The wonder lies in that the Overlord 
of the Celestials serves His devotees in the humblest 
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manner, such as running an errand, driving the 
chariot etc. 


(iii) Even as a small quantity of seeds sown produces a rich 
harvest of grains, the Lord showers on usa plethora 
of benefits, out of all proportion to the magnitude of 
our efforts, real or feigned. 


vagavar ati egk5? vapavar teyvam egk6? 

vapavar pokam epkd? vagavar murgrum egkd? 

tgam il celvam epkd? tigam il cuvarkkam epkd5? 

tipam il mdkkam epkd?- oji mani vannagalyé. = (III-4-7) 


Translation 


Shall I call the lustrous Sire, gem-hued, as the Overlord 

Of Celestials or the God Supreme by them adored 

Or the One by them enjoyed and their all, 

Or the treasure inexhaustible or undying pleasures 

Of Suvarkkam (Svarga) or mékkam (mokga), the bliss eternal? 


Notes 


(i) ‘ Celestials: This denotes, in particular, the ‘Nitya Saris’ 
in Heaven to whom the Lord 1s the ‘ Be-all’ and ‘ End- 
all’, the Sole Sustainer. 


(ii) Bliss eternal: Heaven, the Eternal Land, with its perennial 
scope for eternal service unto the Lord, as distinguished 
from the ‘Kaivalya’ type cf Mokga or emancipation 
where the liberated (dis-embodied) Soul denies itself the 
bliss of Divine Service and gets lost in self-enjoyment. 


(iit) While the pleasures of Svarga too, are of a limited tenure 
at the end of which the individual 1s hurled down to 
the Earth, the Lord is referred to in this context, as the 
everlasting pleasure, not time-bound. 


o]i mani vannag epkd? oruvag epru étta nigra 

nalir matic cataiyap epkd? nagmukak katavu] epkd?— 

ali makijntu ulakam ellam pataittu, avai étta, nipta 

kaji malart tulavap, emmap, kannapai, mayapaiyé. (III-4-8) 
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Translation 

Could I call Kannan, my Liege-Lord of wondrous traits and 
deeds, 

Sporting the floral garland of tulacf which honey sheds, 

Who the worlds did with delight create and is by them adored, 

As the lustrous One of sapphire hue or as Siva, who sports 

The cool crescent Moon on matted locks and stands revered 

(By his votaries) as the God supreme or as Nagmukan (Brahma, 
the four-headed)? 


Notes 
(i) The Alvar points out here that Siva, sporting the cool, 
crescent Moon on his matted locks, mistakenly revered 
by some as the Supreme and Brahma, the four-headed 
Demu-urge, also form part of Lord Vignu’s possessions. 


(ii) ‘ Liege-Lord’* Vignu, who put the Alvar on the right track 
and thereby made him solely worship Him, without 
straying into the domain of worship of the lesser deities. 


kannapai, mayan-tapnai, katel kataintu amutam konta 
annalai, accutanai, apantanai. anantan-tanmél 

nanni nanku uratkingapai, fdlam untu umilnta mialai, 
enjum aru afiyamattén-yavaiyum evarum tané. _(ITT-4-9) 


Translation 
I know not how to comprehend Kannan, the wondrous Lord, 
The glorious Sire, Who the ocean churned znd ambrosia 
delivered, 
Accutap (the Protector steadfast) of glory unlimited, 
Who on Anantag (Serpent) does repose, safe and sound, 
Tirumal (of tender solicitude), who (during deluge) sustained 
All th worlds in His stomach and (later) spat them out; 
Indeed all things and beings He does Himself constitute. 


Note 


The Alvar who attempted earlier an enumeration of the 
Lord’s cosmic wealth, has now given it up as impossible 
and rests contented with a summary statement that He is 
the aggregate of all non-sentient things and sentient beings. 
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C.F. the Lord’s own declaration, in Bhagavad Gita X-19, 
that there is no erd to the details of things and beings under 
His control (the vibhatis). 


yavaiyum evarum tapay, avaravar camayam tégrum 

toyvu ilap; pulap aintukkum colappatén; unarvip mirtti; 
avi cér uyirip ujlal 4tum or parru ilata 

pavapai atanaik kitil, avapaiyum kitalamé. (III-4-10) 


Translation 


Knowledge personified 1s my Lord who stays within 

All things and beings and yet does apart remain 

From their weal and woe, much beyond the ken 

Of comprehension of the senses five; appreciate you can, 

Growth and decay unto the body pertain and not the Soul 
within, 

Stays likewise the Lord inside the Soul (aloof from 1ts weal 
and woe). 


Note 

This stanza clearly brings out the fact that the Lord who 
has stationed Himself inside all things and beings, is not 
affected by their changing fortunes, weal or woe, even as 
the Individual] Soul occupying a particular body is not 
affected by the biological changes of growth and decay 
undergone by the body. But then, it might be argued that 
the Individual Soul partakes of the pain and pleasure 
experienced through the medium of the body and on this 
analogy, the Lord inside all cannot also remain unaffected 
by such experiences, This doubt can, however, be resolved 
by contrasting the manner in which the Lord and the 
Individual Soul got imside the body. Whereas the 
Individual Soul has occupied the body as the medium 
appropriate to his or her working out the load of Karma, 
the Lord gets inside the soul at His volition, for the resusci- 
tation of the subject. The Individual is the convict serving 
a term of imprisonment inside the prison-house, which the 
body 1s, while the Lord 1s like unto the distinguished jail 
visitor, contemplating the ways and means of welfare and 
rehabilitation of the prisoners. 
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The above is the interpretation of Emperumagar (Ramanvja); 
the other interpretation, namely, exclusive devotion unto 
the Lord (Super Soul) inside the individual Soul, will enable 
the latter to attain the former has been brushed aside by 
him as a misfit, in the present context of highlighting the 
immanence of the Lord, where it is imperative to bring out 
that the Lord pervades all things and beings without, at 
the same time, partaking of their character. 


kOfi vantu araiyum tan tark kontal pol vannap-tagpai 
matu alar pojil-kurukir van cataképap coppa 

patal dr ayirattu] ivaiyum dr pattum vallar 

vitu ila pdkam eyti virumpuvar amarar moytté. (III-4-11) 


Translation 
Those that are well versed in these songs ten, 
Out of the peerless thousand sung by gracious cataképag 
Of Kurukir, amid blooming orchards many, in adoration 
Of the cloud-hued Lord, sporting cool tujaci garland, 
The gay resort of honcy bees, will the heaven ascend 
And eternal service enjoy, becoming the Celestials’ favourites. 


Notes 
(i) Gracious cafaképay: The Alvar’s grace lies not in his 
seeing the Lord, in all things and beings, but in his 
making us also realise it, through these songs. 


(1i) The Nitya Siiris (Celestials in Heaven) love those that 
recite these ten songs. This is because of their great 
love and regard for the Alvar who possesses Divine 
knowledge on a par with them, despite his location 
down below in this land of darkness and nescience. 


Third Centum—Fifth Decad (1-5) 
(Moym mam pum polil) 
Preamble 


In the last decad, we saw the Alvar enjoying the Lord’s 
immanence in quite a marvellous way. So ecstatic and love- 
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smitten did he become on beholding the Lord's ‘ Vibhiti’, vast 
and varied, immense and interesting, defying description, that he 
was thrown into the rapturous state of singing and dancing, One 
has only to witness a Saint in his moments of rapturous ravishment 
in union with God, moments when his whole being thrills with. 
love and his eyes swim with the pearls of tears of delight. This 
also reflects the behaviour of the exalted denizens of the high 
heavens, who drink deep incessantly from that inexhaustible 
fountain of bliss, the Lord. No wonder then, Sage Narada and 
other celestial bards always dance as they sing, and sing as they 
dance, in the immediate presence of the Lord, completely swayed 
by God-love of extraordinary intensity. As a matter of fact, 
the hands and feet as well as the other limbs, graciously dowered 
on us by the Lord, can prove their worth only in this way. 
Naturally, the Alvar felt disappointed, rather distressed when 
he found that, barring a handful, the bulk of the worldlings around 
was very far from such intoxicating God-love. While he is all 
praises for the few kindred souls, he is unsparing in his condem- 
nation of the otherwise. This provides the theme of this decad. 


In the second decad of this centum, the Alvar was in dire 
distress but the gloom was dispelled by the joy of contemplation 
of unremitting service unto the Lord at Tiruvédkatam, the meeting 
ground of the Celestials and the Earthly men. (III-3). In the 
fourth decad, the Alvar’s joy knew no bounds, as we have just 
seen. To the superficial observer, such alternating moods of the 
Alvar may seem objectionable in as much as they appear to come 
into conflict with the general principles laid down for the pursuit 
of the discipline, known as ‘ Bhakti’. Of the seven steps leading 
to ‘ Bhakti’, the first is * Viveka ’ and the last two are ‘ anavasadah’ 
(non-depression) and ‘anuddharsah’ (non-elation). The practi- 
cians of ‘Bhakti’ are prohibited from getting unduly depressed 
or unduly elated. These prohibitions, however, apply only to 
material things of the mundane world under the impact of physical 
pain and pleasure, commonly experienced by the Sculs in bondage, 
These injunctions cannot contain the ultra-mundane happiness 
of the Saints and other Godly men resulting from their constant 
communion with the Lord and joyful contemplation of His 
wondrous trails and deeds or their grief arising from the aloofness 
of the worldlings from God-thirst and God-hunger. 
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moym m&m piim pofil-poykai mutalaic cigaippattu nigra 
kaimmavukku aru] ceyta kar mukil pél vannap, kannap, 
emmapaic collip pati, eJuntum pagantum tullatar- 


tammal karumam ep? collir, tan katal vaftattu ulliré! 
(III-5-1) 


Translation 
Ye, men of Earth, bound by the cool oceanic waters! 
Tell me what use there can be of those creatures 
Who sing not the glory of Kannan, our cloud-hued Lord, 
Who rescued (Gajendra) the elephant that stood ensnared 
By a crocodile in the pond amid orchards dense 
And leap about and dance in gay abandon, with devotion 

intense, 


Notes 
(i) Unto him, who remains unmoved by the good turn done 
by the Lord to Gajendra, the pious elephant in dire 
distress, his very birth is a terrible waste. 


(ii) The pond amid dense orchards: In the forest inhabited 
by Gajendra, the pious elephant, who made history 
in the world of devotion, all the lotus tanks had gone 
dry, due to scarcity of rains. This put a grievous stop 
to the daily offering of lotus flowers by the elephant to 
the Deity and as such, empty days rolled on, the elephant 
grew restless and went hither and thither, in search of 
lotus flowers, Scenting his way through, at long last, 
he came up to a hill-top where he sighted a lovely 
pond, studded with lotus flowers, surrounded by a 
nice cluster of gardens. In his eagerness to pluck the 
flowers and resume the diurnal worship, long dis- 
continued, the elephant just lost sight of a crocodile 
lying across and got trapped by the fell adversary. 
On hearing the alarum raised by the elephant after 
a titanic struggle with its grim opponent, the Lord 
rushed to the pond, post-haste, rescued the elephant 
from the spacicus jaws of the crocodile and caressed 
the wounds on its leg. 


Third Centum (III-5) 237 


(iii) While discoursing on this Song, $rf Paraéara Bhattar 
is said to have painfully observed, as follows : 


We are here, at this end, to remain unmoved by 
the multifarious good done to us by the Lord 
and He 1s there, at the other end, to get con- 
cerned about every little mishap that befalls us. 
This sets out in sharp contrast, our callous 
indifference to Him and His tender solicitude for 
us, 


tan katal vattattu uljarait tamakku iraiyat tatintu unnum 
tin kalal-kal acurarkkut tinku iJaikkum tirumalaip 

panka} talaikkojlap pati, pagantum kunittum ulalatar 

man kol ulakil pigappar, valvipai mdta malainté. (III-5-2) 


Translation 


Those that sing not tunefully the glory 

Of Tirumal, who does on the Asuras gory, 

That kill and eat up the denizens of this Earth, 

Bound by the oceans coo], pour all His wrath, 

Tormenting them and fail to leap about and dance in gay- 
abandon 

Will in this sinful world get trapped, (again and again). 


Notes 


(1) The Alvar deplores those who do not recognise the 
enormous good done to them by the Lord, by way of 
protecting them from the devilish. Failure on their 
part to gratefully acknowledge the Lord’s benefaction 
will only get them consigned to Samsara, the breeding 
ground for sins and the resultant miseries and involve- 
ment in the dreadful cycle of birth and death, 


{i1) By ‘ Asuras’ 1s not meant those born in the Asura clan. 
As a matter of fact, the two broad classifications, 
indicated by Lord Kygna in Chapter XVI-6 of Bhagavad 
Gita, are ‘Devas’, the Divine and ‘Asuras’, the 
Devilish, Whosoever renders service to the Lord and 
His devotees or co-operates with those who render 
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such service is the ‘Divine’ while those who range 
themselves opposite and hate God and His devotees 
and obstruct the service rendered to them, are the 
‘Devilish’. Even Lakgmf, who is Grace personified 
and knows not what it is to punish (ajfiatha nigrahai), 
1s one with the Lord, in the matter of inflicting punish- 
ment on the ‘ Devilish ’. 


malaiyai etuttu, kal-mari kattu, pacunirai-tapgait 

tolaivu tavirtta piragaic collic colli, nigru eppdtum, 

talaiyindtu atagam tattat tatukuttamayp pagavatar 

alai ko] narakattu ajuntik kitantu ujaikkigga vamparé. 

(11I-5-3) 

Translation 

Those that do not spell , again and again, 

The glory of the Lord who held aloft the mountain 

And from the fury of stony rain saved the cattle 

And leap about for ever, upside down and in joy rattle, 

Are but duds destined to drudge in the dismal hell. 


Note 
Even remaining unresponsive to the great gesture of the Lord, 
His acts of grace galore and the resultant failure to laud. 
Him and leap about with joy would be tantamount to 
entry into hell and these are the very persons eagerly sought 
after by yama’s hordes for being despatched to hell. 


vampu avi] kdtaiporutta, mal vitai éjum atartta 

cempavalat tira] vayag, ciritaray tol puka] pati, 

kumpitu nattam ittu ati, koku ukattuntu ulalatar- 

tam pitappal payap enpé catu capahkalitaiyé? (IIT-5—4) 


Translation 


Of what use are those born amidst the devout pure and pious, 
That sing not and jump not, running riot, 

Adoring the coral lipped ciritaran’s glory great, 

His taming of the unruly bulls seven for winning the hand 

Of the Bride (Nappipgai) wearing the highly fragrant garland? 
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Notes 


(i) The Alvar is vexed with those indifferent sinners, born 
in the midst of the ‘ Satvik Souls’ (good and pure), 
not losing themselves in ecstatic adoration of the glory, 
of Lord Kygna who tamed, all at once, seven unruly 
bulls and won Nappinnai, the charming bride, niece 
of Queen Yagoda, 


(ii) Coral—lipped Ciritaray: The red lips of Sri Kygne, 
rendered all the more enchanting by His bewitching 
smile of victory over the unruly bulls. 


(ii) Sct Pijlaippillai, a disciple of kOratta[vap, drew up the 
following contrasting picture, to illustrate the 
phraseology ‘‘ persons born in the midst of the ‘ Satvik’ 
(pure and pious people), used in this song, 


Near the holy tank, Candra pugkarani, within the 
precincts of thetemple of Lord Ranganathan Sriratgam, 
there is the sacred Puppai tree. Under the shade of this 
tree, the religious Pundits used to give learned dis- 
courses to the handful of devout listeners, squeezed 
in the little space available in the passage around, in 
rapt attention. There would, of course, be no objection 
1o a further influx of like-minded listeners, keen and 
receptive, adding to the congestion. But see how odd 
and irksome it would be, if the hefty villagers with 
their hairy, humpy shoulders, pot-bellies and head- 
gears, passing along, thrust themselves in, out of sheer 
curiosity, and elbow the pious listeners out. 


catu cagattai naliyum kaficapaic citippatazku, 

ati am cOti uruvai ahku vaittu, ihkup piganta 

véta muUtalvapaip pati, vitika] térum tullatar 

Oti uparntavar muppa ep cavippar mapicaré? (THI-5-5) 


Translation 


Not all their learning and mumblings dry will make them 
men, 

If they dance not in the open streets, love-smitten 

And sing not the glory of the Lord, by Vedas acclaimed 
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As the foremost, who did in all that supernal splendour 
descend 

From the high heavens, to kill Kafican, the tyrant 

Who did the soft and pious men torment. 


Notes 

(i) In the preceding decad the Alvar enjoyed the Vibhitis 
collectively, being the Lord’s controlled possessions. 
But now he differentiates between the Lord’s subjects; 
he 1s all praises for those love-diunk and love-smitten 
possessing enormous God-hunger and God-thirst like 
himself but condemns unreservedly those who are not 
charged with such God-love. The Alvar has no 
hesitation in declaring the massive learning and 
ritualistic, prosaic exercises in mumblings and genuflec- 
tions, palmed off as prayers by those in the latter 
category, as wholly futile. 


(ii) The Lord’s incarnations and the herculean deeds per- 
formed by Him during those incarnations, were due 
to the unpardonable sins committed by Kamsa and 
other demoniac forces, by way of teasing and torment- 
ing the pious and the pure, like Vasudeva and 
Devaki. Whereas the Lord is least mindful of direct 
affront thrown at Him, He gets furious when His 
devotees are offended and He will never exercise His 
proverbia] clemency, in respect of such grievous 
offenders. Those who comprehend the Lord’s 
enormous love for His devotees cannot but throw off 
all their sophistication and conventional formalities 
and leap about and dance like mad men, in the 
streets, big and small, singing His great glory. 
It would be appropriate to mention the following 
anecdote, in this context. 


The king built a cluster of houses for presentation to the 
poor, He was, however, very much averse to 
Vaignavites and so, he flatly declined to hand over 
one of the houses to MiJakalvap, a Vaignava, when 
approached by the latter for the grant. The supplicant, 
however, wanted to know from the king the grounds, 
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on which the grant was negatived. The king bluntly 
replied: ‘‘ No doubt, you are worthy, in other respects, 
but as a Vaignava and a disciple of Sri Ramanuja, 
you stand disqualified.” So great was Milekal]van’s 
love of his religion and his great Preceptor, that he 
exclaimed: ‘Oh, 1s that so? I am mighty glad, you 
recognise me as a Vaighava although I thought I was 
not worthy of being called as one. ‘‘So saying, he 
gathered up his garment, threw it up in the air and 
danced with joy. 


Mmagicarum majfrum muyrum ay, mayap Piravi pifanta 

taniyan pigappili-tappai, tatan kafal-cérnta piragai, 

kaniyai, karumpig in cagrai, kattiyai, tépai, amutai 

mupivu ipgi éttik kupippar mulutu unar nirmaiyiparé. 
(III-5-6) 

Translation 

Perfect knowledge vests in those that dance 

And sing with great joy the glory of the Lord, 

The delicious fruit, candy, honey and Cane-juice, 

The nectar grand, reclining on the milk-ccean broad, 

Who, birthless though, did come down in many ways, 

Now as man, then as Deva and so on, wondrous and peerless. 


Notes 


(i) The Lord is birthless in the sense that He 1s not, by any 
means, involved like us, in the inevitable cycle of birth 
and rebirth, eking out the results of our good and bad 
actions. And yet, He incarnates many times and in 
many ways out of His own free will, assuming the 
form most appropriate to the particular occasion and 
purpose. Those who go into raptures in contempla- 
tion of these beneficent Avatara of the highly delicious 
Lord, could indeed be deemed to have assimilated the 
quintessence of all learning. 


(ii) Reclining on the milk-ocean: This refers to the ‘ Vydha’ 
aspect of the Lord reclining on the milky ocean, the 
centre of creative activity, where the Lord contem- 
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plates the ways and means of reclaiming us all from the 
ocean of Samséra—birth and bondage. 


(iii) With all their massive learning, if people are not visibly 
moved by the Lord’s auspicious traits and do not take 
a deep plunge into them, they should indeed be deemed 
ignorant. On the other hand, those that are not 
conversant with any of the Sastras but get into the 
region of ecstasy, entranced mentally, orally and 
physically, by the Lord’s auspicious traits and wondrous 
deeds, are virtually all—knowing. 


ofrmai i] ndgruvar viya, aivarkku arulceytu nipru, 

par malku cépai avitta paraiicufarai nigaintu ati, 

nir malku kannipar aki, neficam kulaintu naiyaté, 

tig malki, mdtu paruppar uttamarkatku ep ceyvaré? 

(1-5-1) 
Translation 

Of what use unto the devout are they 

That are fat and pot-bellied, who melt not 

In ecstasy, singing and dancing with tears of joy, 

Meditating on the resplendent Lord Supreme Who did blot 

The cruel hundred out and on (their cousins) five shed His 
grace 

Routing the armies and ridding Earth of unwholesome 
populace? 


Note 


The ‘Kauravas’ (the cruel hundred) would just not allow 
their five cousins, the Pandavas, to co-exist. The Lord 
had, therefore, to annihilate such terribly hostile cousins 
of the Pandavas and, in the process, He got the Earth rid 
of its unwholesome burden. Crores of Sadhus would, by 
no means, be a burden to Mother Earth to whom they are 
just as light as cotton, but the sinners press too heavily on 
her, The Alvar deplores the conduct of those remaining 
unmoved by the Lord’s enormous grace. shown to His 
devotees as above. These hapless men seem to have been 
born just to make their poor mothers suffer the pangs of 
dabour. It 1s a pity such men cannot be of any use to 


Third Centum (II-5) 243 


x 


the devout Vaignavas at whose beck and call the Lord and 
all His possessions ever remain. While on this subject, 
the following episode will be interesting and instructive: 


In the court of a Céja Raja, Periya Nampi, Sri Ramanuja’s 
preceptor, had to undergo mortification owing to his refusal 
to subscribe to the slogan raised by the King and his men, 
‘Siva is the Supreme God”. Some of these men, how- 
ever, wanted to claim the merit which accrues by cremating 
the uncared-for corpses of the destitute and rushed to the 
scene of death of Periya Namp1. But they shrank back, 
when they saw the illustrious Kirattalvap by the side of 
that great Acarya. Krattalvap admonished them by say- 
ing, “You fellows can hardly find a single destitute Vaignava 
by cremating whom you seem to be in for cheap merit. 
You should all know that the Lord and all His worlds are 
there to subserve the Vaignavas at all times’’. 


var pupal am tan aruvi vata tiruvéikatattu entai 

pér pala collip pitagri, pittar epgé pigar kiga, 

tr pala pukkum pukatum, uldkar cirikka nipgu ati, 

arvam perukik kugippaér amarar tolappatuvéré. — (III-£-8) 


Translation 


Those that articulate, with yearning deep, the names many 
Of our Lord in Vata Tiruvéikatam, with its fountains many 
And cool, nice cascades, pass in and out of many a town, 
Singing and dancing 1n ecstasy like mad men, 

By worldlings ridiculed, will be worshipped by those in heaven. 


Note 


The Alvar extols those who worship the Lord in His Arca 
form at the various pilgrim centres, like Tiruvétkatam, 
despite their bemg steeped in ‘Samsara’ in an abode 
notorious for its nescience. These men the Alvar would 
like to place in a category even above those exalted Souls 
in Heaven. Seeing that the Supreme Lord in His Arca 
form wherein converge all auspicious attributes in unlimited 
measure, is near at hand, easily accessible, these men ge 
into a trance and keep on singing and dancing with wild 
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joy, moving round towns and villages, completely absorbed 
in devotion, While the worldlings callously look on with 
wonder and amusement, as they do in the case of mad men, 
even the Nitya Saris, the ever-free angels in heaven, adore 
these devotees on Earth runmng riot with God-love. 
(The episode relating to Mijaka]vag, cited in the notes below 
IlI—5—5, could be recapitulated here as well.) 


amarar tolappatuvanai, agaittu ulakukkum piragai, 

amara manattigu] yéku punarntu, avap-tanpdtu opgu aka 
amarat tuniya vallarkal oliya, allatavar ellam 

aMara nipaintu, ejuntu, ati, alagruvaté karumamé. (III-5-9) 


Translation 
Leaving the perverts alone who deem themselves on a par 
With the Lord, in Amarars’ hearts embedded, Sovereign Master 
Of all the worlds, it behoves the rest to meditate and sing 
His glory great, moving round in ecstasy, leaping and dancing. 


Note 

It 1s a great pity that the ‘ Kevalas’ who develop their psychic 
powers and feel themselves on a par with the Supreme 
Lord in the final state of liberation, get lost in self-enjoy- 
ment, totally oblivious of the infinitely superior bliss of 
Divine Service perennially enjoyed by the ‘ Amarars’, the 
immortals, in the Yonder heaven. Leaving these un- 
fortunate souls severely alone, the A]var says it 1s the duty 
of all the others to deeply meditate upon the Lord’s 
auspicious traits, with selfless dedication, and sing His 
great glory all over the place, gomg about leaping and 
dancing. 


karumamum karuma palagum akiya kéranag-taggai, 
tiru mani vaNhapai, cehkan malipai, tévapirapai 
orumai mapattigul vaittu, ullam kulaintu, efuntu, ati, 
perumaiyum nanum tavirntu, pitagrumin, pétarmai tirnté! 
(III-5-10) 
Translation 


* Shed all your conceit, sense of shame and ignorance 
And leap about, uttering with ecstatic incoherence, 
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The names of the gem-hued, red lotuseeyed Tirumal, the 
Ordainer 

Of the Universe, the deeds and their fruits, Chief of Celestials, 

With a mind fixed on Him as the ‘ Means’ and the ‘ End’, 
all at once. 


Notes 


(1) The Lord has to be looked upon, as both the ‘ Means’ 
and the ‘ End’. 


(11) As the Internal Controller of the Individuals, He enables 
them to perform deeds and He confers the results, 
reward or punishment, as the case may be, because 
the deeds by themselves can’t grant rewards or inflict 
punishments. 


(i11) The Saint calls upon tke people to shed their 11l-conceived 
notions, born of conceit, which preclude them from 
coming under the emotional sway of the Lord’s 
auspicious traits and the stupid sense of shame that they 
shall not exhibit in public their emotional upsurge 
and join the 1anks of the illustrious devotees moving 
along, singing the Lord’s glory and dancing in ecstasy. 


tirnta atiyavar-tammait tiruttip panikolla valla 
arnta puka] accutapai, amarar-pirapai, emmapai, 
vaynta vala vayal ca] tan valan kurukirc cataképan 
nérnta dr ayirattu ip pattu aruvinal nigu ceyyumé. 
(IlI-5-11) 
Translation 


These songs ten, out of the thousand composed 

By catak6pan of fertile kurukOr, adoring Accutag, the Lord 
Of glory great, Chief of Celestials, Protector steadfast, 

Who redeems those that unto Him stick fast, 

As sole refuge and enlists them in His service cternal, 

Will to ashes reduce all sins, however cruel, 


Note 


Failure to go into raptures, in contemplation of the Lord’s 
auspicious traits and wondrous deeds, sing and dance, 
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literally dissolved in Him, would, no doubt, fall under the 
category of ‘irredeemable’ sins. These ten songs will, 
however, destroy even this type of sin and keep the chanters 
beyond its mischief. 


Third Centum—Sixth Decad (III-6) 
(Ceyya tamaraik kannan ay) 


Preamble 

In the preceding decad, the Alvar extolled the devotees thrown 
into a state of ecstasy, enraptured by the contemplation of the Lord’s 
wondrous deeds and auspicious traits, moving about, all the time 
singing and dancing. In the same breath he spoke disparagingly 
of those who do not exhibit this kind of behaviour but remain 
callously indifferent, unmoved by and impervious to the glory of 
the Lord, But then, the Alvar, known for his deep compassion 
and love for the fellow-beings, wished to bring round even those 
in the latter category and impress, in their mind, the Lord’s 
extraordinary trait of tender solicitude and easy accessibility. 
No doubt, the Alvar had already expatiated on this in I-3, but 
that was in terms of the Lord’s incarnations (Vibhava aspect). 
And now, in this decad, the A]var expounds the Lord’s ‘Saulabhya ’ 
easy accessibility in His Iconic Form which is not only the most 
easily accessible but also the very embodiment of every known 
and conceivable good quality in a perfect measure, a complete 
enumeration whereof would be beyond the capacity of the omni- 
scient Lord Himself. Verily, the Lord’s Arca (Iconic) manifesta- 
tion is the very acme, the farthest limit of His wonderful trait of 
‘Saulabhya’. Nampillai likens the Alvar’s great gesture to that 
of Sita, the captive in Lanka, who tendered wholesome advice to 
the lustful Ravana who desired to have promiscuous relation 
with the Divine Mother, mistaking her for a mere woman, Even 
as the Alvar made no secret of his vexation, in the last decad, of 
callous indifference and aloofness of men devoid of God-love, 
Sita too got vexed with Ravana’s amorous advances and the dearth 
of wholesome counsellors in the land, who could bring round 
this fiend of a fellow, terribly lovc-smitten. But, being grace 
personified, she herself counselled him to befriend Rama and avoid 
a gruesome death. 
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The ninth song is the crucial one bigh-lighting the theme of 
this decad. 


ceyya tamaraik kannag ay, ulaku éjJum unta avag kantir! 
vaiyam, vagam, magicar, teyvam, Magrum, maffum, magrum, 
mufrum ay, 
ceyya cil] cutar fagam ay, velippattu, ivai pataittag; piggum, 
moy ko] cdtiydtu ayipag-oru mivar akiya mirttiyé. 
(III-6-1) 
Translation 


Know ye, ‘tis the red lotus-eyed Lord, Who did once contain 
In His stomach, the worlds seven 

And created this Earth, the upper regions, the humans, 
Devas, beasts, plants and all else thro’ His knowledge radiant; 
He has His abode in the heaven resplendent 

And carries out (the triple functions), standing as the Trinity. 


Notes 


(1) The opening stanza deals with the Lord’s ‘ Paratva’, 
the transcendental glory, although this decad is in- 
tended to spotlight the Lord’s ‘Saulabhya’, or easy 
accessibility. Irdeed, the Lord’s ‘ Paratva’ serves as 
a foil against which His astounding simplicity becomes 
even more pronounced and amazing and hence the 
Alvar begins with this complementary role of the Lord. 


(it) The red lotus-eyes proclaim the Lord’s supremacy. 
c.f. tasya yatha kapydsam pundarikarh evarh akginf, 
(Candogyopanigad), The Lord's eyes, highlight His 
Supremacy, as far as His form is concerned; likewise 
among His many attributes, ‘ pralayapatsakhatva’ 
or sustenance of the worlds with their variegated 
contents inside His stomach during the ‘pralaya’ 
(deluge), brings into focus His Supremacy over all the 
rest, the ‘Container’ vis-a-vis the ‘ Contained’. 


(iii) Of the triple functions of creation, sustentation and 
dissolution, the middle one is attended to by the Lord 
Himself, standing as Vignu, while the other two functions 
are carried out by Him through Brahma and Siva 
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respectively, as their Internal Controller. Whereas 
Brahma and Siva were produced by the Lord, Visnu, 
standing in between, as a member of the Trinity, is 
the Lord Himself Who has none above, to create Him, 
In the cycle of cause and effect, if we go back from 
effect to cause of all things and beings, we will ultimately 
be left with the Lord who 1s His own cause, the Cause- 


less Cause. 


mivar akiya mirttiyai, mutal mivarkkum mutalvap-taggai, 

cavam ullapa nikkuvapai, tatah katal kitantép-tappai, 

téva tévanai, tep lanka: eri elac cerga villiyai, 

pava Nacanai, patkayat tatah kannapaip paravumips. 
(III-6-2) 

Translation 

Sing the glory of the immaculate Lord, 

With large lotus-eyes, who set Lanka ablaze and destroyed 

The enemies with His bow valiant, Chief of Celestials, 

Destroyer of sins, who the Devas’ distress dispels. 

Foremost among the first three, He does the Trinity compose 

And on the broad milky ocean repose. 


Notes 
(i) On being told about the Lord’s transcendent glory, as 
in the preceding song, the Alvar was questioned by 
his listeners as to how they could at all propitiate such 
an exalted overlord. The A]var, however, puts them 
at ease by pceinting out in this song, the Lord’s simpli- 
city in His incarnate Form as Rama. 


(i1) ‘‘ First and foremost, Who the Trinity composes’: Please 
see note (iii), in the preceding song. Lord Viggu’s 
supremacy over Brahma and Siva is further pointed 
out here, in that He dispels their distress and among 
those thus relieved could be added Indra and other 
Devas. In order to eliminate the possible confusion 
by including Vignu as a member of the Trinity and 
making others look upon Him, mistakenly of course, 
as on a par with the other two, namely, Brahma and 
Siva, the trinity could be taken, within the meaning 
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of this song, to comprise Brahma, Siva and Indra. 
Even otherwise, it may be pointed out that unlike the 
other two, namely, Brahma and Siva, Vignu, standing 
in between, is His own cause (the Causeless Cause) 
as well as the Cause of the other two. 


(iii) “‘ Set fire to Lanka: Rama’s peerless bow played a lot 
of havoc and set fire to Ravana’s Latika which ‘ Agni’, 
the fire-God, as one of the several elemental forces, 
Ravaga had kept under strict control, dared not 
enter before, 


(iv) ‘‘ Destroyer of sins’’: As Sage Agastya put it, the mere 
sight of Rama, the immaculate Lord, with bow in hand, 
will destroy all our sins. 


Paravi vapavar étta nipra paramagai, paraiicdtiyai, 

kuravai kétta kujakanai, mani vannanat, kutak kittanai, 
aravam €fi, alai katal amarum tuyilkonta annalai, 

iravum nap pakalum vitétu, eprum éttutal magam vaimmig6. 


(III-6-3) 
Translation 
Day and night, without break, sing the glory of the supreme 
Lord, 


Set your mind on Him, by Devas profusely lauded, 

Who did (with GopfIs) tastefully dance, hand in hand, 

Of superlative splendour, the Pot-dancer of the complexion 

Of blue gem, reposing on His serpent-bed, in the surging 
ocean. 


Notes 


(1) And now, the Alvar introduces his audience to the Lord’s 
Avatara as Krsna, of unsurpassed simplicity and calls 
upon the folks to set their mirds firmly on Him who 
cannot but be loved because of His loving condescen- 
sion, tender solicitude, unique charm, adorability and 
a host of other auspicious attributes. 


Tradition has it that Mother Easth bitterly complained 
to Brahma about the atrocious burden she had to 
carry, with demoniac forces like Kamsa and Sisupéla 
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let loose on Earth. Brahma and other Devas then 
made a bee-line to the Lord who was reclining on His 
serpent-bed in the milky ocean and petitioned to Him. 
Thereupon, the Lord came down as Ky$na and His 
task duly done, He went back to the Milky-ocean and 
rested on AdiSega, as before. 


(ii) The dance with the Gopts: It was a classical autumn 
night in the bright fortnight, the unique night of un- 
paralleled excellence when the marvel of a dance, the 
immortal ‘Rasa Krida’, took place. ‘ Sri Krsna played 
on His inimitable flute, sending out sweet strains of 
music in all directions with their irresistible appeal 
to the young damsels of the pastoral village. They 
all left their homes, defying obstruction from the elders 
and converged towards the magic flautist. And then 
ensued the marvel of marvels, the wonderful wonder of 
wonders, the circular dance in which the ubiquitous 
Krsna made Himself so very pliable as to be seen 
in between one Gopi and another, multiplying Himself 
in this fashion. Oh, how astounding that the Overlord 
of the Celestials in heaven should come down to Earth 
and mingle so freely with the shepherd-tolks and be 
quite at home with them! And to those who missed 
witnessing this grand spectacle, He would exhibit His 
physical charm right at the cross-roads as the 
skilful Pot-dancer. 


Vaimmip num magattu enru yan uraikkipga mayavay cirmaiyat 

emmanorka] uraippatu en? atu nirka, najtorum vagavar- 

tammai ajumavapum, napmukagum, cataimuti-annalum 

cemmaiyal ava pata pahkayam cintittu éttit tirivaré. 
(III-6-4) 

Translation 
Let alone my telling you about the wondrous Lord, 
_ Calling upon you to set on Him your mind, 
His glory and goodness are such that Indra, the Devas’ overlord, 
Napmukap (Biahma) and Siva of matted locks reverently 
contemplate 
And are in the worship of His lotus feet for ever engaged. 
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Note 

The Alvar tells his listeners: “ Apart from people of my ilk 
dinning into your ears the Lord’s easy accessibility and 
his many other auspicious traits, I want you to note how 
Indra, Brahma and Sivs, worshipped by many as their 
God, themselves keep meditating all the time on Lord 
Vignu’s glory and goodness and worship His lotus feet. 
If the supreme Lord has made Himself so pliable even 
to the self-seekers for facility of their worship, what 
more need I tell you about His easy accessibility and easy 
worshippability by those whose minds are rivetted on 
Him, as an end in itself?” 


tiriyam kagrdtu akal vicumpu, tininta man, kitanta katal, 
eriyum tiydtu iru cutar, teyvam, magrum mafzum mugrum 4y- 
kariya m€épiyap, ceyya tamaraik kannap, kannap, vinnor igai, 
curiyum pal karuh kufici ehka] cutar muti annal tdgramé. 
(Il1-6-5) 
Translation 


The red lotus-eyed Kannap of bluish hue, Chief of Celestials, 
With dark curly locks, wearing the radiant crown, 
Is manifest in the elements five, Sun and Moon, 
Devas, humans and other species, one and all. 


Note 
The Alvar speaks here of both the universal (lines 3 and 4) 
and the exclusive Individual (lines 1 and 2) Forms of the 
Lord, as visualised by him. (Agayirappati). 


tdgram, kétu avai illavap; utaiyip; avag oru mirttiyay, 
ciggattétu aru] pegravay atik kilp puka nigra cehkanmal; 
naftam, tdrram, cuvai, oli, ugal aki nipra em vagavar 
écraiyé apri maggoruvarai yap ilép, elumaikkumé. (III-6-6) 


Translation 
At no time shall I seek refuge in any one 
Other than my red lotus-eyed Lord, fullfg 
For his devotees Who is unto me all thes 
The subtle matter of smell, colour, taste 
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Chief of Celestials, free from birth and death, He owns 
us all mortals; the peerless one (Naracitka) full of fury He was 
And yet stood at His feet (Prahlada) the recipient of His 


grace. 


Notes 

(i) The Ajvar avers that He belongs to none but Naracifika, 
the incarnate Form of the Lord, who exhibited bound- 
less love for Prahlada. To tne question put to Srt 
Ramanuja, how the little lad, Prahlada, could at all 
approach the ferocious Naracitka, when He was 
pouring His unmitigated wrath on Hianya, the great 
Acarya replied in a homely way that even while the 
lion attacks the elephart, the lion cub could jolly well 
suck milk from the mother’s teats. 


(ii) The eyes of the Lord could be red, both ways, that is, 
due to the wrath of Naracihka for Hiranya or due to 
His tender love fcr Prahlada. 


(ili) The five senses, namely, smell, sight, taste, sound and 
touch, whick aie differently experienced by the world- 
lings with refercnce to the external objects of the visible 
world, are all experienced in the Lord Himself by the 
Alvar, like unto the ‘ Nitya Saris’ (ever-free angels) 
in Heaven. These senses have a meaning for them 
only in relation to God-enjoyment. 


ejJumaikkum epatu avikku ip amutattipai, epatu ar uyir 

kejumiya katirc cdtiyai, mani vannayai, kutak kittagai, 

vilumiya amarar mugivar viludkum kapgal-kapiyipai, 

tolumip, tiya manattar ay: igaiyum nillé tuyarankalé. 
(IIf-6-7) 

Translation 

If, with a mind clean, you worship the Lord, 

The candy fruit, by Sages and Devas devoured, 

My soul’s eternal nectar, of sapphire hue, the beaconlight in 

my dear soul, absorbed, 

The pot-dancer, You will from miseries be completely absolved. 
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Notes 


(i) The Alvar exhorts his listeners to shake off their fear of 


an unapproachable, distant Lord, by emphasising 
His eusy-accessibility and enormous love for His 
devotees. There was indeed a time, when he too was 
afraid of mingling with the Lord, lest he should defile 
Him, butnow, freed from such a complex, he isin grand 
communion with the Lord and his tempo goes up 
all the time beaming with God-love. 


(ii) The cleanliness of mind, referred to here, is freedom 


from doubt and despair, fear and fright, in the matter 
of worshipping the highly adorable Lord of loving 
condescension, which tend to lead one astray into the 
domain of sensual pleasures, Shorn of all such doubts 
and fears, the Alvar exhorts people to attach them- 
selves solely to the Lord seeking no personal gains, and 
thus get absolved of all their sins. 


tuyaramé taru tuppa igpa vigaikal ay, avai allap ay, 

uyara nipgatu or céti dy, ulaku éjum untu umilntan-tapgal, 
ayara vahkum namap tamarkku arunaficigai, accutap-tapnal, 
tayaratarku makap-tapnai apri marru 1lég taficamakavé. 


Translation 


(III-6-8) 


I seek refuge in none but Tayaratap’s Son, 

Accutap (the Protector steadfast), the deadly poison 
Unto Namag’s cruel hordes, Who the worlds seven 
Did once sustain and later spat them out 


The he 


avenly light of splendour unique, dealing out, 


Rewards and punishments for acts, good and bad 
And yet by them, by no means affected. 


Notes 


(i) The Alvar declares his firm faith in $ri Rama (who in- 


carnated as King Dagaratha’s son) as his sole Refuge, 
in order to infuse in others a similar interest in the 
Lord. 
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(i As the upanigads put it, the so-called rewards for good 
acts also operate as impediments for entry into Heaven 
and are thus no better then punishments undergone 
for bad acts. The best thing, therefore, is to look 
upon the Lord as the sole Refuge, the ‘ Means’ and 
the ‘ End’ rolled into one, instead of aspiring for the 
fruits of one’s actions. 


(iii) Dagaratha’s son: The Lord was born as Rama, Son of 
King Dafaratha, totally subservient to the father, 
subject to any kind of treatment at the latter’s will. 
The king would now say that he is gifting away the 
kingdom to Rama and a little hence ask him to go into 
exile! 


(iv) Speaking about taking refuge at the feet of the Lord, 
there are some passages in the Itu commentary, which 
ate very interesting and instructive. The Image of 
KySna, the child, fond of eating butter, was worshipped 
by Sri Ramanuja, as the household God, One day, 
a disciple handed over to the Preceptor an Image of 
Sri Rama. Thereupon the Acarya exclaimed: ‘ Oh, 
He who did not impose the condition of seeking Him 
as 80le Refuge, bas come’. What was conveyed here 
by the great Preceptor was that Sri Rama was satisfied 
if one sought asylum in Him but once, saying that he 
belonged to Him. On the other hand, Sri Krgna laid 
down, “Resort to me as your sole Refuge’, as a 
spiritual rule, so to say. The statement that no more 
than affectionate yielding or non-opposition when the 
Lord’s grace is offered is needed as the price for 
salvation, only signifies the infinite mercy and readiness 
to reclaim, on the part of the Lord, asthe great Redeemer 
of the straying Subjects. If, bowever, ore started 
enumerating the positive qualifications on the part of 
the Individual to deserve the Lord’s grace, one has to 
begin with ‘implicit trust in, and abandonment to 
God’ (mahavisvasa), which again is very difficult of 
attainment indeed. If a tiaveller on a long sea- 
voyage could trust himself to a mere floating wood 
(ship) and supplement it with a storage of food and 
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wate: fo1 six months, all inanimate things, should we 
not have some such confidence at least in God as our 
Means of salvation, that is, crossing the much bigger 
ocean of Samsara? 


taficam dkiya tantai tayotu tagum ay, avai allan ay, 
efical il amarar kulamutal, miivar tammullum atiyai, 
afici nir ulakattullirkal! avag ivag eptu kilégmig; 
neficipal nigaippap evap, avag akum nil katal vannapé. 
(III-6~-9) 
Translation 
Ye, men of the world, be not scated (of the supremacy) 
Of ou: Lord, Chief of the Celestials, foremost of the three, 
He is the Father benign, Mother and much more, you see, 
Be not agitated whether He is other than the one in Image Form 
(You behold here); be sure, the Lord of oceanic hue does assume 
Whatever form you in your mind lovingly conceive of 
Him. 


Notes 

(i) The worldimgs, addressed by the Alvar, expressed their 
difficulty in worshipping the Lord currently, either 
in His transcendent form or in His incatnate forms as 
Rama or Krsna. The Alvar puts them at ease by 
telling them now that the Lord is easily worshippable 
in any form they like, without any loss or diminution 
of His divine prowess and that they can, therefore, 
worship Him easily in His ‘ Arca’ (image) Form. 
This song is thus the key note of thisdecad and all 
the preceding eight songs have only served as a 
preamble. 


(ii) As we see among our earthly relations, the mother is 
different from the father. The Lord is, however, our 
eternal Father as well as Mother and has an individuality 
of His own, being very different from the earthly parents. 
The earthly parents have their own limitations and are 
not also always dependable, their own interests super- 
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seding those of the piogeny. Instances of parents 
giving up their young ones under certain circumstances 
ate not wanting, Further, it is ou: Karma that binds 
us to our earthly parents and this artificial link gets 
automatically severed with the severance of our 
own bonds of Karma, our relationship with the Lord 
is, however, eternal, being inalienable. 


Further, there is scarcely a relationship which the Lord 
cannot assume, in regard to His subjects, being All-in- 
one, Father, Mother and all other conceivable relations 
put together. 


katal vannap kannap vinnavar karumaénikkam egatu Ar uyir, 

pata aravip anaikkitanta parafi cutar, pantu nigruvar 

ata varum patai manka atvarkatku aki vem camattu apyu tér 

kataviya peruman kanai kajal kanpatu engukol, kankajé! 
(III-6-10) 

Translation 

When shall I behold the victorious feet of my Lord, 

‘Kannan’ of oceanic hue, by those in Heaven adored, 

Like unto a blue gem, the supreme light, my Soul dear, 

Reclining on hooded serpent, unto the five (Pandavas) dear, 

Who drove Arjuna’s chariot and did the armies annihilate, 

Slaying the hundred (Kauravas) in the war of Mzhabharata? 


Note 


Having expounded the Lord’s easy-accessibility (Savlabhya) 
in all His manifestations, right up to the ‘ Arca’ (Iconic 
Form) the Alvar is now deeply absorbed in the Lord’s 
incarnate form as Krgna, because it was in this Avatara that 
he caught the first glimpses of the Lord’s amazing simplicity 
and went into a trance state, lasting several months. Pictu- 
ring in his mind Kygna, the Charicteer holding the whip 
and the reins, with the hair on his uncrowned bare head 
covered by the dust from the battlefield and a pair of legs. 
dangling from the chariot, the Alvar hears (fanciful, of| 
course) the tingling sound of the ornaments worn on those| 
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legs and this is enough to stir up in him a strong desire to 
behold the Lord’s exquisite Form. 


kankal kaotarku ariyag ay, karuttukku naprum eliyap dy, 
man ko] fialattu uyirkku ellam aru] ceyyum vagavar icagai 
pan ko] cédlai vajuti natag kurukaikkdp catakdpay col 

pan ko} ayirattu fp pattdl pattar akakkitum payilumipé. 


Translation 


(ITI-6-11) 


Learn these songs ten out of the thousand tunefully composed 
By Catakopag of Valutinatu, the doyen of fertile Kurukdr, 
In adoration of the Supreme Lord, difficult to behold 

But easy to meditate, Who sheds His grace galore 

(Making Himself visible to one and all in this world, 

In His Image Form); you will also become devctees pure. 


Notes 


- 


(i) Difficult to behold but easy to meditate: The Ajvar does 


not enjoy the physical presence of the Lord and, there- 
fore, regretfully observes that the Lord is difficult to 
behold, Out of sight but not out of mind, as his 
forward mind keeps meditating on Him. As a matter 
of fact, throughout this work, the Alvar’s union with 
the Lord only connotes his mental comprehension of 
the Lord’s vision, almost on a par with His physical 
presence and the Alvar’s separation from the Lord 
arises when he longs for the external perception of the 
Lord as well and his intuitive inrer vision gets cut out 
in the bargain. 


(ii) Chanting this decad, which highlights the Lord’s amazingly 
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easy-accessibility in His manifestation, will, by itself, 
engender Gcd-love. Even as people will start a 
‘Treasure hunt’ digging the ground deep, at the place 
where the sign-board ‘‘Here lies a treasure, buried ’’ 
is put up, the Alvar expects people, in quest of God-love 
to chant this decad. 


Third Centum—Seventh Decad (IIlI-7) 
Payilum Cutar oli 


Preamble 


Despite his earlier disappomtments, it was his extraordinary 
fellow-feeling that egged the Alvar on,to address the worldlings once 
more, as in the last decad, pretty sure of bringing them round. 
Even the amazing simplicity of the Lord in His ‘ Arc&’ manifesta- 
tion, the sure plank, according to the Alvar, for weaning them, 
made no visiblc impact on thc unfortunate fellows wallowing 
in the sty of worldly life, much to the chagrin of the Alvar. The 
Alvar, however, drowns his disappointment, in this decad in the 
blissful contemplation of scrvice unto the Lord’s devotees, the 
logical conculsion of service unto the Lord, in keeping with the 
essential nature of the Individual soul. 


In ‘Periya Tirumo)i’ (VIII-10-3), Tirumatka: Alvar has 
declared that, as a result of learning the eight-lettered ‘ Tirumantra ’, 
he became a vassal of the devotecs of the Lord, enshrined in 
Tirukkannapuram. Service unto the Lord’s devotees, as well, 
is implied in the middle part of ‘Tuumantra’, viz, ‘namah’. 
It is held by some that service unto the Lord’s devotees 1s implicit 
in letter A of ‘Pranava’ (Aum), with its discarded dative case- 
ending, which brings into fecus the soul’s dependence on the 
Lord; others say that the middle letter U of ‘ Pranava’’ emphasises 
the exclusive depender.ce of the soul on the Lord and that the 
farthest point upto which derendence on the Lord could go, by 
virtue ¢f His unbounded love for His devotees, would be the 
t ndividual soul’s utter devoticn to those devotees as well. This 1s 
readily borne out by our common experience in the world of human 
affairs also. It, however, matters not whether this particular 
meaning gces with the word ‘namah’ or letter ‘A’ or letter ‘ U’ 
of the Pranava (AUM) All the same, our great preceptors have 
thought it fit to link this corcept with the word ‘namah’ which 
helps to discard the rags of ‘I-ness’ and ‘ My-ness’, enveloping 
and disfiguring the individual soul. 


Satrugna provided the shining example of ur flirchirg service 
marked by extraordinary devotion 1o Bharata, a great devotee 
of Sri Rama. Soon after the marriage of the four Princes, 
in Mithila, Bharata hed an invitation from his urcle, king Yudajit 
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of Kekaya (perhaps, modern Greece) to go with him to that 
country. Bharata set out on the said journey, on an auspicious 
day, appropriate to his birth star. The inseparable Satrugna also 
accompanied Bharata, out of his dutiful love for the latter, although 
the former had no invitation, as such, from King Yudajit nor did 
the day of the commencement of the journey suit his (Satrugna’s) 
birth star. According to Satrugna whose devotion to Bharata 
was of such a high order, there was hardly any need for all these, 
as he considered himself no more than a part and parcel of Bharata 
and not as a separate entity. 


payilum cutar oli miirttiyai, pahkayak kannagai, 

payila ipiya nam parkatal-cérnta paramagai, 

payilum tiru utaiyaér evarélum, avar kantir 

payilum pigappitait6ru emmai ajum paramaré. (III-7-1) 


Translation 


They that are with eternal wealth of God -love endowed 
Whatever be their descent, meditating on our Lord Supreme 
Resting on the milk-ocean, the lotus-eyed, of a form 

Of solid splendour and mounting sweetness, shall hold 

Me as their vassal, in all the births to come. 


Notes 


(i) The Alvar says that all those who are steeped in the 
enjoyment of the Supreme Lord’s auspicious traits and 
enthralling form, are his masters, irrespective of their 
parentage. These devotees have now been accorded 
by the A]var the positicn of eminence attributed earlier 
to the Supreme Lord alone. 


(ii) The lotus-eyed: This special feature proclaims the Lord’s 
transcendent glory (paratva). It is indeed a form of 
supernal spler.dour that the Lord assumes, during His 
avataras, so as to enthral His subjects; even if such an 
exquisite form fails to attract them, His lotus-eyes will 
do the job—the folks cannot but be entrapped by His 
bewitching eyes. 


(iii) Mounting sweetness: Unlike the ephemeral pleasures 
of the world, which are alluring from a distance but 
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prove disappointing at close quarters, the Lord, 
with His enchanting looks and enthralling form and 
a disposition of mounting sweetness, is an inexhaustible 
fountain of bliss. 


(iv) Eternal wealth of God-Love: Those who employ the Lord 
as the ‘ Means’ for achieving their personal ends, would 
drift from Him, once their ends are achieved. On the 
other hand, those that seek Him for His own sake, 
as their ‘ Be-all’ and ‘ End-All ’, will stick unto Him for 
ever and there is no risk whatsoever of their getting 
parted from Him. Service unto the Loid, as an end 
in itself, is the eternal wealth referred to there. Take 
the case of Lakgmana who, at his volition, accompanied 
Srf Rama into exile. What wealth did the youngster 
carry with him? With but a spade and basket in 
hand, the insignia of his incessant toil in his unremit- 
ting service unto the Divine Couple, he is glorified 
as ‘Laksmano Laksm! sampannah’. Again, literally 
hounded out by Ravage, Vibhigana, still anchored in 
mid-air, sovght asylum i Rama’s camp. Vibhigana’s 
admission into Rama’s camp was hotly debated and, 
in this unenviable position, when Vibhigana was neither 
here nor there, he was referred to, as ‘antarksagatas 
Sriman’. What was the wealth in him then to be 
called ‘Srimin’ (the wealthy)? It was his robust 
conviction that he shall not get back to the evil-minded 
Raksasas, even if he were to be denied admission in 
Réma’s camp! And then, Gajendra, the elephant, 
in dire distress, was referred to as ‘ Satu ndgavara& 
Sriman’, the wealth, in this case, being the elephant’s 
singleminded devotion to the Lord, utterly unmindful 
of his own grim struggle with the crocodile. The 
clephant’s one and only objective was to offer 
the lotus flower in his trunk to the Lord, while it was 
still fresh. Jt 18 such singleminded devotion to the 
Lord that is real wealth, everlasting. 


Deeply grieved over his separation from §rf Rama, during 
the long years of the latter’s exile, Bharata would say 
that his grief would vanish only when Rama wore 
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the regal crow: (as Segi—Master) and he wore, the 
crown of service unto Him (as Sega--the servant). 


* Whatever be their descent’: Here, it may be added, 
whatever be the extent of their learning, manner of 
occupation etc. 


‘in the births to come. Here, the Afvar declares that 
he is the vassal of the Lord’s devotees, rather than 
of the Lord. The Alvar who had earlier blamed the 
Lord for taking him through a gruesome succesion of 
births, would now willingly court any number of 
future births out of sheer love of serving the Lord’s 
devotees in all those births. 


alum paramapai, kannapai, ajip pirdp-tapgai, 

tdjum dr napku, utait ti mani vannap emmap-tappai, 
téjum tatak kaiyum kippip paniyum avar kantir 

najum pigappitaitépu emmai ajutai nataré. (II11-7-2) 


Translation 


They are the Masters that enslave me daily and life after life, 
Who do with joined palms and legs, prostrate 

Unto Kannan, the Lord Supreme, the Benefactor great, 
Holding the discus, of the hue cf blue gem immaculate, 
With peerless shoulders four, the reigning Chief. 


Notes 


(i) The Alvar affirms that those that are swayed by the 
Lord’s exquisite charm, in al! its details, are his 
perennial masters. 


(ii) Reigning Chief: If the Lord’s devotees are the A]var’s 
masters, how could the Lord be called the reigning 
Chief? This prima facie contradiction is resolved 
by holding that the Lord’s reign over His subjects is 
directed towards reclaiming them and enlisting them in 
the service of His devotees, Right in the opening line 
of the first of his ten scintillating stanzas, Tiruppaén 
Alvar depicts this special feature of the Lord. 
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(iii) Lord Kappan: By His devoted service unto His elder 
brother Balatdma, a reincarnation of Adiéega, Sri 
Krsna has demonstrated the importance of service 
unto devotees. 


(iv) The Shoulders four: The Lord doles out the four 
‘Purusartas’, the ultimate values, as elected by the 
votaries, with His four arms, one for each. Once, 
when Sri ParaSara Bhattar happened to be in Tiruk- 
kottiyOr, he was asked by Anantalvan whether the 
Lord is seen in His Celestium (Heaven-Parama pada) 
with two arms or four arms. Bhattarya replied that 
the ‘ Ekayanas’ (Madhvas) hold that the Lord has 
only two arms while others say four. In the temple 
at Stiraigam, the stationary image of Lord Radganatha, 
reclining on the Serpent-bed, in the Sanctum Sanctorum 
(Known as Periya Perumal) is seen by us, with the 
naked eye, aS having only two arms while those, with 
spiritual vision, see four arms and even more. 
Tirupppanalvar has seen Lord Rahganatha with four 
arms, aS set forth in his hymns (Amalanatipirap-7). 
Mandodari, wife of Ravana, saw the ultraemundane 
form in §ri Rama, standing beside her fallen husband 
and described the former as the one beyond matter, 
the Sustainer, wielding the Conch, Discue and Mace. 
Sri Rama was generally seen only with two arms; 
Hanuman, however, alluded to many aims (bhdhavah, 
Valmiki Ramayana IV-3-14), | Krsna was seen by 
Vasudeva and Devaki, with four arms, right at birth, 
and He concealed the two extra arms, as desired by 
His tevered father. And then, on the battlefield at 
Kuruksetra, Arjuna prayed that he be allowed to see 
Krsna back again with four arms instead of the 
thousands of arms he saw in His universal Form 
(Visvaripa) a little while ago (Bhagavad Gita XI-46). 
In Ramayana, Uttara Kanda 8-26, Sage Agastya 
addiessed Sri Rama, as. ‘Thou art Narayana, the 
ancient, the four-armed’’. Nevertheless, one need 
not make a fetish of this, as four-handedness need 
not necessarily be a special sign of Divinity to wrest 
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allegiance from mankind. (It is learnt that a four- 
handed human form is kept embalmed in Fyzabad 
museum near Ayodhya. Would it become worthy of 
worship? No, not at all.) 


(v) Prostrate with joined legs and palms 


Joined legs indicate immobility, ‘ ananyagatitva’, or 
non-dependence on others—‘nowhere else to go’, 
in plain language. 


‘ Joined palms’ devote ‘ Akificanya’ or absence of any 
merit in the supplicant, attracting the Loid’s grace; 
in Other words, it is only the Lord’s ‘nirhetuka 
krpa’, spontaneous or gratuitous grace that can 
deliver the gocds. 


natanal, fialamum vapamum éttum narum tuldyp 

pdtapai, pon netum cakkarattu entai pirap-tangai, 

patam paniya vallaraip paniyumavar kantir 

Stum pigappitaitéru emmai alutaiyarkalé. (III-7-3) 


Translation 


Birth after birth, they my masters shall be, 

Who prostrate at the feet of my Liege-Lord, 

Holding the golden Discus grand and wearing a garland of 
tulaci 

Of fragrance sweet, by those in Heaven and Earth adored. 


Notes 


(1) The Alvar declares that those God-lovers, who are lost 
in enjoyment of the Lord’s sinewy shoulders and the 
lovely tulaci garland adorning them, are his perpetual 
masters. 


As a matter of fact, this fascinating combination of 
shoulder and garland attracts the denizens of Heaven 
and Earth alike. Even those who are out to denigrate 
God-head, get enthralled by the charming tulaci 
garland on the Divine person. Where even the tulac i 
garland fails to work, the effulgent Discus, held at- 
tractively by the Lord, has an irresistible appeal. 
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(ii) The following anecdote will show how difficult it is for 
us to bring ourselves to adore men who, for all out- 
ward appearances, are just like other men, the common 
run, eating and sleeping. To discover saintliness 
lying hidden in the Saints, calls for more than ordinary 
ken of perception in the on-looker. 


Sri Pillai Attap, occupant of a spiritual gadi, in apostolic 
succession, sought from the great Naficlyar, instructions 
in ‘ Dramidopanigad’ (Tiruvaymo]i), His Holiness, 
however, politely suggested that Sri Attap could as 
well go to Nampillai (Naficlyar’s disciple) and enjoy 
a sumptuous repast at his hands. Srf Atta, how- 
ever, demuried, on the ground that he may have to 
prostrate unto Nampillai in that case. Naficlyar 
put Srt Attap at ease, by sending for Nampillai and 
ordering him to give Srt Attay a course of instructions 
without subjecting the latter to ceremonious formalities. 
And so, the instructions went on, but when the present 
decad stressing the importance of veneration of Godly 
men even more than God, came up, Sri Attap turned 
penitent and begged of Nampillai that he (Attag) be 
treated thenceforward as a humble disciple and per- 
mitted to make due obeisance to the learned instructor. 
But Nampillai declined to act otherwise than as 
commanded earlier by his Master (Naficlyar) and 
would not, therefore, be a party to this change-over 
on the part of SrtAttag. The remorseful Attag sought 
the intervention of Naficlyar and submitted that he 
(Attap) be treated thenceforward as a humble disciple, 
now that he has come to know of the worthiness of 
Godly men, the living Saints, 


There is yet another anecdote to illustrate that brother- 
hood among men is a virtue higher than even Father- 
hood of God. Two favourite disciples of Naficiyar, 
Virappijjai and Palikai vajippillai, once set out on a 
travel on friendly terms. But when some misunder- 
standing arose between them they gave up talking to 
each other. When Naficlyar came to know of this, 
he admonished them, saying: ‘“‘ My Sons! it is 
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difficult to comprehend one brother being offended 
against anothe:. It only shows that wealth and lust, 
the cause of hate and anger, have not been eschewed yet 
or things of God have not been felt of great worth”. 
This reprimand made them feel truly repentant and 
restored their former amity. 


utai arnta ataiyap, kantikaiyap, utai nanipap, 

putal ar pog-nilipap, pop mutiyag, magrum palkalap 
nafaiyé utait tirundranag tontar tontar kantir 

Itai r pigappitaité6pu emakku em perumakkalé. _—(III-7-4) 


Translation 


In every birth, without exception, they are unto us 
Far superior indeed, the vassals of the vassals . 

Of Tiry Naranag, of charm exquisite, smartly clad 
And adorned by many a jewel, the waist band gold, 
Necklace, Sacred thread, the crown delectable 

And many more, unto Him befitting and natural. 


Note 
Here the Alvar avers that the vassals of the vassals of the 
Lord, lost in admiration of His natura] beauty, imparting 
special lustre to the numerous jewels on His person, each 
one of which, from head to foot, steals the hearts of the 
beholders, are any day superior to him not only in this 
birth but in all future births also. 


perumakka] uljavar-tam perumapai, amararkatku 

arumai ojiya apyu ar amutu ittiya appagai, 

peiumai pitarra vallaraip pitagrumavar kaytir 

vafumaiyum immaiyum nammai alikkum pirakkalé, (III-7-5) 


Translation 
They that do with ecstatic incoherence utter 
The glory great of the Sire who once fed in full 
The Devas with ambrosia, Chief of the exalted Celestials. 
Are indeed our saviours grand, both here and hereafter. 
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(i) Chief of the exalted Celestials: The Nityasirls (ever free 


angels in heaven) stand on a high pedestal of their 
own and the Lord, as their Chief, is higher than the 


highest. 


(ii) The Devas sought from the Lord the ambrosia in order 


to become deathless. No doubt, the Lord felt very 
much that the Devas should have been so short-sighted 
and under-evolved as to seek from Him a mete extract 
from the ocean instead of straightaway covetng Him, 
the insatiable Nectar, the inexhaustible fountain of 
bliss, And yet, it was some consolation for Him 
that they didn’t seek this favour, inferior though, 
from any one else. How generous of Him indeed 
that He took all the trouble to churn the ocean and get 
them what they wanted! Those that are lost in 
admiration of the great souls who recognise and adore 
this act of grace on the part of the Lord, are deemed 
by the A]var as his benefactors, the masters, who 
alone can salve him, here and hereafter in this land 
by keeping him aloof from the Ungcdly and, in the 
yonder heaven, by putting him on to the eternal service 
of Lord Sriman Narayana. 


alikkum paramanal, kannanai, alip pirdp-taygai, 
tulikkum nagum kannit ti mani vannap emmap-tannal, 
olik konta cétiyai ujlattuk kojlumavar kantir 

calippu ipri aptu, emmaic canma canmantaram kapparé. 


Translation 


(I1I-7-6) 


They shall my saviours be and govern 

In all my births, without break, that do enshrine 

In their hearts, Kannan, the donor superfine, 

Of radiant form, like unto the blue gem immaculate, 
Who does the discus wield and tulaci garland sport, 
With fragrance full, shedding honey in plenty. 
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Notes 


(i) Donor superfine: The Lord is not merely the Donor 
Supreme but also the Donor Superfine in that He gifts 
Himself away as He did during His Avatara as Krgna. 


(ii) The (beneficent) discus: The Lord would not only give 
of Himself to His devotees but also give them His 
extraordinary weapcns as He did in the case of King 
Ambarisa. The Lord’s alert discus served as the King’s 
bodyguard and went in hot pursuit of sage Durvasa. 


(iii) No doubt, the Alvar courted, in the cpening song of this 
decad, future births, if he could thereby serve the Lord’s 
devotees without break but now, the protection 
extended by them unto him, referred to in this song, 
would be by way of safeguaiding him against the 
pitfalls leading to rebirth. 


canma eagpmantaram kattu, atiyarkalaik kontupéy, 
tapmai peruttit tap-tajinaikki]k ko]lum appanai, 
topmai pitarra vallaraip pitafrumavar kanfir 
nagpmai peruttu emma nal uyyakkojkipga namparé. 
(IIL-7-7) 
Translation 


They are, you see, our saviours eternal, we can for our salvation 

Safely depend, that laud in profusion those vociferous 

In the praise of the Lord’s grace spontaneous, 

That cuts out His devotees’ cycle of births and does in them 
induce 

Knowledge true, so to enlist them in eternal service at His feet 
in heaven. 


Note 
The Alvar has been spot-lighting the Lord’s magnanimity 
in the last two songs, and he continues to dwell on the 
Lord’s generosity in this song also, by extolling those 
lost in admiration of this ,reat trait of the Lcrd. It is the 
Lord’s extreme generosity that cuts out an otherwise 
interminable cycle of births and rebirths through which 
one’s ethical accounts, hopelessly unbalanced as they are, 
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have to be settled with the ever-increasing risk of losing 
merit faster than acquiring it. 


nampapai, fidlam pafaittavagai, tiru mérpagal, 

umpar ulakipil yarkkum unarvu ariyap-tapgai, 

kumpi narakarka] éttuvarélum, avar kanfir 

em pal pigappitaitéru em tojukulam tankalé. (III-7-8) 


Translation 
Even if they be c1uel sinners fit for dastardly hell, 
They are the apostles, revered in my births, one and all, 
That sing the glory of the Lord, our haven safe, 
On whose chest ‘ Tiru ’ (Lakgmi) does inseparably stay, 
Who did the universe ordain but is beyond the comprehension 
Of one and all, even those in the upper region. 


Note 

The Alvar avers that those adoring the blissful conjunction 
of the Lord and the Divine Mother, are his spiritual mentors 
for generations, although they might be cruel sinners either 
fit to be condemned to the dastardly abyss, known as 
‘Kumbhipakam’, or even those actually drudging there. 
This only shows the extreme lengths to which the Alvar is 
ptepared to go in his adoration of the Lord’s devotees, 
and it is, therefore, needless to subject it to closer scrutiny 
and raise doubts as to how the Alvar could see, from where 
he was, those people serving in the hell and the prospects 
of those suffering in hell contemplating the glory of the 
Lord and reciting His names and so on. 


kulam tanku catikal nalilum ki] ijintu, ettapai 

nalam-tip iliéta cantéJa cantailarkal akilum, 

valam taiku cakkarattu annal manivannarku 4] egru ul- 
kalantar atiydr-tam atiyar em atikalé. (Ill-7-9) 


Translation 
They are my masters who the vassals are of the vassals 
Of those that, as His loving servitors, do mingle 
With the Lord of sapphire hue, holding the discus bright, 
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In right hand, albeit they are born in a down-trodden Caste, 
Worse than the Cantaja with little or no repute. 


Notes 


(i) The servants of the servants of those devotees, enthialled by 
the bewitching beauty of the Lord holding the charming 
discus in hand, are said to be the A]var’s masters, even 
though the said devotees are otherwise terribly depraved, 
and worse than the ‘ CantaJa’, outside the Ken of the four 
prescribed, time-honoured castes. While devotion to the 
Lord’s devotees is the Key-note of this song, there is an 
unfortunate tendency on the part of the superficial modern 
critics, with a degree of perversion, to go by the letter of the 
song rather than the underlying spirit, These unrelenting 
critics question the bonafides of those who reverently chant 
‘Tiruvaymoli’ and yet do not put into practice the 
principles, the Alvar stood for and expounded in his works, 
e.g. this crucial song. 


(ii) Stanzas, such as this one, would, however, appear to spot-light 
the greatness of such highly evolved spiritual personali- 
ties as Tirumalicai Alvar, Tiruppana|var, Nampatuvag, 
either born as outcastes or brought up by outcastes, who 
yet belong to a world of their own and a new denomination 
known as ‘ The clan of God’s servants’, which has nothing 
to do with the conventional caste-system and classification. 
Of course, devotion has to be appreciated and adored 
wherever it is discerned, irrespective of considerations 
of caste and things of that sort. This love and reference for 
devotees cannot, however, override the prescribed norms 
of conduct, appropriate to one’s caste and station in life. 
This song should not, therefore, be misconstrued as con- 
ferring unbridled authority for hammering down and 
brushing aside the mandates of the Sastras, as restated by 
Lord Kggna in His ‘Song Celestial’—(Bhagavad Gita, 
XVI-24). 


ati arnta vaiyam untu, 4lilai appavacamceyyum 

pati yatum il kulavippati entai pirag-tapakku 

atiyar atiyar-tam atiyar atiyaér-tamakku 

atiyar atiyér-tam atiyar atiyonkalé. (TiI-7-10) 


Translation 


Vassals we are of the last in the chain 

Of the vassals of the devotees of our Liege-Lord 
Who as mere babe peerless did recline 

On a fig-leaf, holding the seven worlds, 

In His stomach, which earlier He did span. 


Notes 
(i) The Alvar affirms that he is the vassal unto those that 
stand last in the chain of the Lord’s devotees, sure and 
steadfast, lost in admiration of His once spanning 
all the worlds in just three strides and then sustaining, 
in His stomach, all the worlds, durmg the period of 
deluge. 


(ii) The worlds devoured by the Lord during the period of 
deluge are just those measured by Him earlier and 
thus come up to His feet only, that is, they are no more 
than the size of His feet. 


(iii) A mere babe lying on a fig-leaf, floating on the huge 
exparse of water, ccntaining within its stomach all the 
world, is indeed a wonderful achievement, beyond 
imagination, which the Supreme Lord is capable of, 
the unique blendingof the incompatibles. Attracting 
the Alvar by this means, He becomes his Liege-Lord 
and, in the process, the A]var wants to be at the bottom- 
most rung of His devotees, even «'s He isthe top-most, 
with none equal to or above Him. (Mukunda mala, 
Sloka 27). 


(iv) Here 1s an important observation of Nampillai, which 
has to be studied in contmuation of the notes below 
stanza 9 of this decad. 


“Even if we are not able to translate into practice this. 
lofty sentiment of the Alvar for obvious reasons, it 
will suffice if we delightfully contemplate on it and are 
thus awate that the Alvar thought on these lines’. 
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ati Siku nigruvar viya, aygu aivarkku arulceyta 

netiydpait teg kurukirc catakOpap kuggévalka] 

ati arnta ayirattu| ivai pattu avap tontarmél 

mutivu arak karkigkil cagmam ceyyamai mutiyumé. (III -7-11) 


Translation 


Those that learn, in right earnest, these songs ten, 

Which expound the glory great of the Godly men, 

Out of the chaste and elegant thousand of Catakopan 

Of Tenkurukir, composed in a spirit of dedication 

Unto the Lord who on the five (Pandavas) shed His grace 
And put an end to the hundred (cousins) viciously prosperous, 
Will have their cycle of births brought to a close. 


Notes 


(i) This end-stanza reveals the benefit accruing to those 
learning this decad without skipping over any stanza. 
They will not have to be reborn and caught up in the 
unenviable meshes of worldly life militating against 
service unto the Lord’s devotees. 


(ii) The Kauravas’ advancement was at the expense of their 
five cousins, the Pandavas, who were, however, very 
dear to Lord Krsna. The vicious hundred naturally 
met their doom. 


Third Centum—Eighth Decad (III-8) 
(Matiyane) 

Preamble 

While trying to sustain himself by recounting the glory of the 
Bhagavatas (Lord’s devotees), as in the last decad, the Lord’s 
glorious traits and wondrous deeds were also dwelt upon, side by 
side, in each stanza of that decad, in view of the irresistible appeal 
of the latter. It may also be recalled that, in III-6-10 we could 
notice the Alvar’s deep anxiety to behold the Lord’s pair of legs 
dangling down the chariot on the battlefield at Kuruksetra. And 
now, the other sense-organs of the Ajvar compete with the eyes 
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‘fn the enjoyment of God. Each one of the Alvar’s senses, limbs 
and faculties, would appear to have acquiied intelligence, the 
stature of sentient beings, on a par with the Ajvar’s soul, with 
the result chat there is the competitive exuberance on the part of 
the Ajvar and his anatomical parts, come to life and capacitated 
for independent action, to get at the Lord individually and in the 
quickest possible manner and time. And, what is even more 
exciting is, each faculty aspires to transcend its functional limita- 
tions, resulting in an overlapping of functions as well. The bands 
would want to praise the Loid, the ears would long to drink deep 
of His nectarean charm, the eyes would like to offer Him fruits 
and flowers, so on and so forth. Each sense yearning for the 
delight experienced by the other senses, is a very extraordinary state 
of affairs indeed! Does not the snake which does not have ears, 
as such, see and hear thiough the eyes only, the eyes pe1forming 
the dual function of seeing and hearing, though not simultaneously? 
Again, the up-grading of the senses and limbs to the stature of 
sentient beings can only be compared to the Alvar being described, 
now and then, as melting down or getting dried up or cut into 
pieces, although the soul is beyond the mischief of the elements, 
cannot be burnt out by fire or drenched by water, or dried up by 
air or cleaved by weapons—vide Bhagavad Gita II-23 and 24. 


The Alvar’s plight, in this decad, is like that of the members 
of a family in a famine-stricken area, who try to snatch the little 
food that is available from each other ’s mouth, each one of them, 
driven to extreme hunger, being mindful of his or her own appease- 
ment. And here, the A]var’s senses, limbs and other faculties are 
vying with him, like unto the members of the famished family in 
question, for the appeasement of their own God-hunger and God- 
thirst. The Saint’s yearning for the Lord’s beatific vision is of such 
great depth that every moment of separation from the Beloved seems 
an age. His cry of anguish in this decad, melting even stony hearts 
has to be appreciated against this backround. 


mutiyapé! mivulakum tojutu éttum cir 

atiyapé! &] katalaik kataintay! pul-dr 

kotiyapé! kontal vanna! antattu umparil 

netiyapé! epru kitakkum-ep neficamé. (III-8-1} 
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Translation 
My mind thaws down, calling you, my Lord! 
As wearer of the crown regal, possessor 
Of the feet by all the three worlds adored, 
Churner of the deep sea, having on Your banner 
The bird (Garuda), that also conveys You, cloud-hued. 
Super-eminent among heaven’s denizens and so on. 


Note 


The Alvar longs for the physical presence of the Lord whose 
resplendent crown proclaims His overlordship of the entire 
universe. Knowing full well that He can’t be seen unless 
He deigns to come and present Himself, the A]var’s mind is, 
all the same, very much agitated, meditating on the various 
features and aspects of the Lord. The dovetailing of 
thoughts, as presented in this song, is indeed very interesting. 
Right from the crown on the Lord’s head proclaiming 
His sovereignty, the Alvar comes down to His lovely pair 
of feet, fit to be adored by one and all, high and low, good 
and bad, without distinction. Unto those who adore His 
feet the Lord gives His whole body, in between, with which 
He performs many wonderful, breath-taking deeds for their 
sake. And for those, who are unableto come and worship 
His feet, He moves about on His unique vehicle, namely 
winged-bird, Garuda, the very embodiment of the Vedas 
and grants them ‘darSan’. The blue-hued Lord, on 
His golden mount, the Garuda, affords a pleasant and 
attractive contrast in colours and the whole contour is 
exhilarating. Garuda, holding in his palms the feet of the 
Lord, proclaims the supremacy of the Lord, setting at naught 
the doubts of the Vedic scholars, confounded by the conflic- 
ting texts, some propounding the supremacy of Brahma, the 
four-headed, some pointing to the supremacy of Siva, a 
third set proclaiming the overlordship of Sriman Narayana 
and so on. These conflicting claims could, no doubt, be 
resolved by a careful study and Sriman Narayana’s 
supremacy established, beyond doubt. But here is Garuda, 
with the Lord mounted on his shoulders and holding in his 
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palms His feet, the sole Refuge of one and all, simplifying 
our job and driving home the Lord’s supremacy. 


Neficamé ni] nakar aka irunta ep 

taficané! tan ilankaikku igatyaic cerga 

naficané! flalam kolvan kugal akiya 

vaficané! epgum eppdtum-en vacakamé. (III-8-2) 


Translation 
My tongue always keeps uttering Your names, my Lord! 
As my sole Refuge, in my mind firmly lodged, 
As if it were a citadel big, the poison deadly 
That destroyed Ravana, Chief of cool Lanka, the midget 
(Vamana) Who, on the sly, got hold of the worlds (from Bali). 


Notes 
(i) The A]var’s tongue prays unto the Lord. 
“Sire, even as you have condescended to get into 
the A]var’s mind, pray, get into me, as well, so that 
I keep on uttermg your names. I do hope the 
Alvar’s mind has no monopolistic hold on you”. 


(ii) My sole Refuge: The Alvar’s tongue 1s well aware of 
the fact that it 1s the A]var’s mind that has sought refuge 
in the Lord who, in turn, has come into it and stays 
there as if 1t 1s a huge citadel. And now, the tongue 
gives expression to this fact, regretting very much that 
the Earthlings do not address the Lord likewise. The 
pangs suffered by the Alvar are in respect of his separa- 
tion from the Lord driving him in frantic search of 
the Lord, seeking the help of even inanimate things 
like mountains and oceans in the process. On the 
other hand, the pangs undergone by even Risis of the 
eminence of VaSigta and Vyasa were due to their 
separation from their sons, as brought out vividly by 
the Puranas. 


(iii) Mahabali was not destroyed like Ravana and the Supreme 
Lord even went to the former seeking alms, because 
he had the merit of being a great donor. The Alvar’s 
tongue which began by describing the Lord’s prowess 


Third Centum (III-8) 278 


as Sri Rama, is now completely absorbed in the Lord’s 
diplomacy as Vamana. 


vacakamé étta, aru] ceyyum vapavar-tam 

nayakayé! naj ilam titkalaik k6] vituttu 

véy-akam pal venney totu unta ap-ayar 

tayavané! epru tatavum-ep kaikalé. (III-8-3) 


Translation 


My hands grope for you, the Celestials’ overlord, 
The one by my tongue solely lauded, 

Who, as the cow-herd (Krsna) ate butter sweet, 
Stolen from the houses, bamboo-built, 

In the beam of light by your teeth lit, 

Sparkling like the rising Moon bright. 


Notes 


(1) The hands longing to expericnce the bliss, hitherto enjoyed 
solely by the tongue, addressed the Lord: ‘‘ Oh, Lord 
of the Celestials! the A]var’s tongue praises you as 
well as the Celestials do. Why has this special favour 
been extended by you to the tongue alone and what is 
it that precludes you from making us also taste that 
bliss?” 


(ii) Kygna, the dark lad, broke into the dark interior of the 
houses built of bamboo in the pastoral village of 
Gokula, to steal the butter stored up in huge pots. 
Groping His way through in the dark, when He felt, 
by the touch of His hands, the presence of the pots, 
He would feel gratified and smile. His pearl-white 
teeth, sparkling with the extra-brilliance of the full 
Moon just released from an eclipse, would then illumine 
the place, helpmg Him to get at the butter and eat it 


up. 


kaikalal drat tojutu tojutu uppai 

vaikalum mattiraip pdtum dr vitu ipgi, 

pai ko] pampu éri ugai parapé! upnai 

meykollak kana virumpum-ep kankalé. (III-8-4) 


76. Tiruvaymoli-Book HI 
Translation 
Oh, Supreme Lord, resting on hooded Serpent, 
My eyes long for the pleasure of my hands 
Which have their fill of salutation unto you and besides 
Wish to behold truly your form exquisite, with no respite. 


Notes 

(i) The Alvar’s eyes pine for the experience of the hands 
besides their own. They long to enjoy the bliss of 
worshipping the Lord, thus performing the function 
of the hands. They also wish to truly (physically) 
behold His sweet Form, as distinguished from mere 
mental perception so that He can be touched and 
embraced. 


(ii) That portion of this stanza (original) which deals with the 
intense worship of the Lord by the hands (repeatedly), 
is construed by a section of Sri Vaignavas us stressing 
the necessity for worshipping the Lord several times 
over, a8 against the creed of many otheis, to prostrate, 
at a time, only once. The latter avoid the overtone 
or semblance of self-effort for the propitiation of the 
Loid, which militates against the basic principle of 
‘Prapatti’ or loving surrender to the Lord’s sweet 
grace. References to this very topic of wouship else- 
whete in ‘ Tiruvaymoli’ (II-10-9 and [X-3-9), go to 
reinfoice the latte: code of discipline. 


kankalal kana varunkol! epgu dcaiyél, 

man konta vamagap éza, makijntu cel 

pan konta pullin cigaku oli pavittu, 

tin kolla orkkum kitantu-ep cevikalé. (III-8-5) 


Translation 
My ears long to see Vamapap (the Lord), 
Who (from Bali) got hold of the land, 
Moving on His merry mount, (Garuda) 
And intently hear the sweet sound, 
Of the tuneful wings of that bird. 
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Notes 


(i) The Alvar’s ears long both to see and hear and, therefore, 
drew up a picture, as above. The Lord moving on 
His merry mount, Garuda, must be seen by the ears 
which should also listen to the sweet strains emanating 
from the wings of that angelic bird, in flight. like unto 
the tuneful Sama Veda (Brhat and Rantra Sama). 


(ii) As Vamana 01 Tyvikrama, the Lord did not press into 
service His standing vehicle, Garuda and yet, what is 
intended to convey here is that the Lord would fly, 
here and there, to reclaim His straying possessions. 


(iii) Intently hear: Hearing the music of the wings of Garuda 
to the exclusion of everything else, not even the Lord 
or Hismount. Even asthe Alvar isnow seen engrossed 
in the music of the wings of Garuda, Rukmini was 
thrilled and enraptured by the sound from Sri Kygna’s 
conch (Paficajanya), at the crucial moment near 
about the Devi’s temple where she was anxiously 
awaiting Him, the great Rescuer. And then, when 
Sita was tortured into believing that Rama was dead. 
Ravana holding out before her the severed head of an 
illusory Rama the heartening sound came to her from 
§ri Rama’s bow, right ftom the sea-shore, and enabled 
her to see through the dirty game of Ravana. 


cevikalal ara aig kirttik kagi egpgum 

kavikalé kalap pan-tég ugaippat tugru, 

puviyigmé!l pog netum cakkarattu uggaiyé 

avivu ipgi atarikkum-egatu aviyé. (III~8-6) 


Translation 
My spirit yearns to have its ears filled, oh Lord, 
With songs that do you glory laud. 
Sweet as fruits soaked in the honey of tunes appropriate 
And enjoy on Earth with no respite, 
Your form effulgent, wielding the discus large and exquisite. 
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Notes 
(i) The A]var’s spirit either wants to grow ears 01 be trans- 
formed into ears to feast sumptuously on the songs 
singing the great glory cf the Lord, the delicious fiuits 
rendered swecter, soaked and satuiated with honey. 
If the songs are like unto fruits the tunes in which 
they are sung, sweeten them like honey. 


(ii) Hearing such melodies as Sama Veda and beholding the 
Lord with His effulgent discus are experiences pertain- 
ing to Heaven and yet, the A]var aspires fcr them, right 
here, on Eaith, 


aviyé! ar amuté! eppai dlutait 

tivi am pul] utaiyaéy! cutar némiyay! 

paviyép neficam pulampap palakélum 

kiviyum kanappezép-upa kélamé. (III-8-7) 


Translation 
You are my very Soul, the nectar dear, 
(Garuda), the bird with lovely plumes, my sedeemer, 
Is your glorious mount, You are the wielder 
Of the discus resplendent, Your form exquisite, 
This sinner couldn‘t behold, as yet, 
Tho’ many a time, my anguished mind called you out. 


Notes 
(i) From this stanza onwards, the A]var narrates his own 
woes and wants. Hitherto, those of his senses were 
described. This is like the king narrating the miseries 
of his subjects first and then talking about his own. 


(it) It is difficult to live apatt from one’s life. The Lord is 
not only dear to the Alvar like his own life but is also 
extremely delicious, the rare Nectar. 


(ii) Once the mind is bent towards God and steeped in enjoy- 
ing Him, there is ro question of the woes still sticking 
on. Perhaps such benefits accruing to ‘other minds 
ate denied to the A]var’s mmd because of his heavy 
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sins, according to bim. While it would suffice if He is 
called but once, in this case, by calling Him 
out repeatedly, the A]var has contravened his essential 
nature (Svariipa) and yet, the Lord has not materialised, 
a dcuble loss indeed! 


kdélamé! tamaraik kannatu 6r aficana 

nilamé! niggu epatu aviyai irkipta 

cilamé! cenru cellataga mug nilam- 

kalamé! uggai en na} kantukolvagé? (I1I-8-8 


Translation 


Being lotus-eyed, with the unique complexion 

Of a dark-blue mountain, 

You are sheer beauty, Oh, Lord, Your loving condescension 
Has my soul ensnared; Time you do ordain, 

Past, present and future, you when can J attain? 


Notes 


(i) To the complaint made by the Alvar in the preceding song 
regarding the non-appeatance of the Lord despite 
repeated calls, the Lord would appeat to have observed 
that the A]var should wait till the appropriate time 
for the bestowal of His grace. But the A]var is quick 
to point out that ‘ Time ’ is also at the Lord’s beck and 
call and He is the sole Controller of ‘ Time ’, made up 
of the past, the present and the future and that the plea 
of time-factor cannot, therefore, hold water. 


(ii) The Lord is not merely beautiful but is beauty itself. 
And it is not beauty alone but beauty and goodness 
combined. It is the persevering goodness on the part 
of the Lord that has enabled the Alvar to cling to Him, 
overcoming his natural tendency to run away from 
Him, for fear of defiling Him. 


(iii) When can I attain you? The Alvar prays to the Lord to 
specify the point of time at which he can behold and 
enjoy His physical presence, even as Sri Rama told 
Bharata that, on the completion of fourteen years, they 
will get together again. 
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kolvay nip, mavali! mivati ta epza 

kalvapé! kaficapai vaficittu, vinapai 

u} vagmai tira, Sr dyiram t6] tupitta 

pu] vallay! upgai efifiapru poruntuvapé? (III-8-9) 


Translation 


Notes 
(i) Indra, Chief of the Devas was dispossessed of his Kingdom 


Oh Lord, flying the bird (Garuda)! 

You did, on the sly, from Mavali demand 
Three strides of land; 

Kaficap’s plans treacherous you foiled, 
Vanap’s mental attitude you dispelled 
And lopped his arms thousand ; 

When do I get unto you bound? 


by Mavali (Maha Bali), the Asura Chief. The former 
prayed to Lord Vignu for the restoration of the lost 
Kingdom. But then, Maha Bali was a generous donor, 
although he belonged to the Asura clan. So, the 
Lord had to adopt the peculiar method of seeking alms 
from Bali for getting back the lost domain. Not 
being conversant with the art of begging, the Lord, 
came down as Vamana, the little lad, addressed Bali, 
by name, instead of the adulatory form of address, 
usually resorted to, by seasoned beggars. Bali didn’t 
mind it so much, seeing that the supplicant was but a 
lad, but when the demand, mad: by the lad, was just 
three paces of land, the pompous donor didn’t take it 
seriously, Looking at the indifference of Bali to the 
seemingly paltry demand, Vamanamirti reiterated His 
demand and compelled Bali’s attention. 


(ii) Kaficag (Kamsa) kept himself in the background and 


hit upon many a treacherous plan to kill Sri Kyena. 
The felon of an uncle would not indulge in a frontal 
attack on Krsna, the nephew, and was hoping that 
one or the other of the several agencies energised by 
him would be able to kill Krgna, so that he (Kamsa) 
might bemoan, in public, the loss of his nephew. 
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Alas! all his plans were thwarted by the Divine Lad, 
who vanquished the formidable array of His opponents 
and finally slew Kamsa himself. 


(iii) Vanap (Bandsura), an avowed enemy of Lord Vignu, 
was, however, an ardent votary of minor deities. The 
Lord, appeared before him, mounted on Garuda, 
disabused him (Banasura) of his heretical notion of 
God-head and revealed His supremacy, chopping off 
his thousand arms, like felling trees in the forest. 
See also detailed notes under IIT-10-4. 


poruntiya ma marutip itai pdya em 

peruntakéy! Up kalal kaniya pétugru 

varunti, nip vaéeakamalai kontu, uppatyé 

iruntuiruntu ettagai kélam pulampuvapé? (III-8-10) 


Translation 


My bounteous Lord, the ‘ maruta’ trees huge, You broke, 
Crawling in between ; how long shall I cry out, without break, 
Unto you, words of anguish, flowing like a wreath, 

Eager in the extreme to behold your lovely feet! 


Note 


Sage Natada saw NalakOpar and Manigtva, sons of Kubera, 
the Deity of Wealth, bathing in the river naked, and cursed 
them to become mere trees. Tied to a mortar by Queen 
Yasodha, as a punishment for His many pranks, Krgna 
crawled on and hit the trees in question. The trees fell 
down and broke, releasing the regenerated Gandharvas 
from within. Sage Paraigara, who chronicled this episode 
in his Vignupurapa, admired $11 Krena’s lotus eyes, in this 
context. The A]var’s mind is, however, steeped, as usual, 
in the feet of the crawling Lad. 


pulampu cirp pimi ajanta perumagai 

nalam ko] cir nay kurukfirc cataképag col 

valam konta dyirattu] ivaiyum dr pattu 

ilahku vip yaévarum éruvar copgpilé. (III-8-11) 


Translation 


Those that recite these songs ten, 

Out of the thousand of great literary excellence, 

Composed by the richly endowed Kurukir Catakopag, 

In adoration of the munificent Lord who spanned the Universe, 
Will, one and all, ascend the resplendent heaven. 


Note 
As the Alvar aspired for heavenly bliss in this decad those 
that recite these ten stanzas are also assured of their ascent 
to heaven. 


Third Centum—Ninth Decad (III-9) 
(Connal Virotam) 


Preamble 


(1) Ameng the myriads of the Lord’s Creatures the human 
form is a rare gift of the Lord. Even so, the human form, thus 
dowered, has to be free from physical and mental handicaps. 
Even then, acquisition of a high degree of learning is rare and 
rarer still is the capacity for writmg Verses. And then again, 
this extremely rare gift cf verse-makmg has to be put to proper 
use but, more often than not, this talent is prostituted for the 
poet’s selfish ends, by indulging in praise of the petty humans, 
as, for example, the Sanskrit work, entitled ‘Pratapa Rudryarh’. 
The Alvar naturally deplores such misguided poets and advises 
them to give up their low base and elevate themselves to their 
legitimate stature, as the Lord’s bards, soaring high, singing 
exclusively His great glory, in beautiful, me‘1ical compositions. 
The A]xar mostly bemoans his separation from the Lord during 
those moments when communicn with Him gets snapped, fo1 one 
reason or another But now and then, he turns his attention on 
the worldlings around, moved by their sad plight. In this decad, 
he exhorts the poets to harness their literary excellence to useful 
purpose by singing the many auspicious traits and wondrous 
deeds of the Lord and not to go the wrong way, eulogismg the frail 
humans. 
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(2) The Ajvar had addressed the worldlings earlier too, but 
with little success. In stanza 25 of his ‘ Periya Tiruvantati’, 
he exclaimed, in sheer disgust, that it was impossible to correct 
the worldlings and that he would, therefore, leave them severely 
alone, free to do whatever they liked. But then, his fellow-feeling 
asserts itself; his deep compassion for the suffering humanity 
wallowing in worldly life, was such that he just could not be in- 
different to them and abandon them to their fate. That is why he 
turned his attention on them, now and then, in the midst of his own 
mystic experiences, alternating between union with and separation 
from God. The reasons prompting the Alvar to exhort the wo1ld- 
lings are three-fold, namely, 


(i) the inter-relationship between Man and God is the same 
as that between God and the denizens of the high 
heaven and yet, while those in heaven partake of 
that perennial bliss emanating from the Lord, all 
the time, the worldlings are straying away from Him, 
bogged down in the difficult and miserable terrain 
of worldly life. The fundamental relationship 
between them and God, therefore, needs to be 
impressed upon the worldlings so that they may also 
be turned towards God; 


(ii) The Alvar’s inability to stand the sight of the suffering 
humanity caught up in the unenviable meshes of 
worldly life and 


(iii) The Alvar’s tender solicitude for the Earthlings over- 
flows its continent and seeks to sustain itself by 
reclaiming even those given up by the Almighty 
Lord, as ‘Incorrigibles’, (See aphorism 203 of 
Acarya Hrdayam). 


(3) In the realm of God-love, the lovers’ thoughts ate always 
rivetted to Him, their lives are nestled in Him and they sustain 
themselves through mutual joy and enlightenment derived by 
talking about His great glory and listening to it by turns. The 
Ajvar turns round in search of such enlightened company but 
he is sadly disappointed. He advises the men around, hoping 
to bring them round to his way of thinking, but finds that his advice 
has once again fallen on deaf ears. He, however, ends up this 
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decad on a complacent ncte, satisfied with his own role as God’s 
poet, unlike the Earthlings who misuse their poetic talents. 


coppal virdtam itu, akilum colluvap; kénmig6! 

ep névil ip kavi yap oruvarkkum kotukkilép- 

teppd tep& epru vantu mural tiruvédkatattu 

ep dpai, ep appay, em perumay ujapikavé. (ilI-9-1) 


Translation 


Listen, Ye, men, let me my mind speak out 
Although it may not by you be liked; 

The songs sweet that from my tongue sprout 
Laud none but my Liege-Lord 

At Tiruvéhkatam, by humming bees swarmed, 
My Benefactor great, majestic like elephant ; 
Waste I shan’t on anyone else my poetic talent. 


Notes 

(i) The Alvar does not straightaway say what he intends to 
preach, in this decad, He begins by stating his own 
case, namely, that his tongue shall sing exclusively 
the glory of the Lord at Tiruvétkatam, the holy Mount 
and its fauna and flora. § The individual Soul is as 
good as non-existent, when it does not turn its thoughts 
on God and sustain itself by singing His glory. But, 
here is an extraordinary situation, the Lord stationing 
Himself in near-by Tiruvétkatan in order to sustain 
Himself through the songs sung by the Alvar. There 
1s, therefore, no question of the Alvar turning his 
attention on any one else and, by saying so, he wants 
the men of the world to emulate him and follow in 
his foot-steps. 


(ii) The Alvar is quite aware that calling upon the worldlings 
to desist from praising the frail humans, the so-called 
earthly Lords, will not be palatable to these short- 
sighted folks, as that would mean depriving them of the 
odds and ends, the petty favours they may otherwise 
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obtain. Nevertheless, he advises them, unable to 
stand the sight of their suffering, like unto the advice 
tendered by 


(i) Sita, the Divine Mother to the demoniac Ravana, 
(ii) Prahlada unto Hiranya and the fellow—pupils 
and (iii) Vibhisana unto a terribly hostile Ravana. 


ulapakavé enni, tapyai opraka, tap celvattai 

valapa matikkum im mépitattaik kavi pati eg- 

kujap &r kajapi ci] kannap kurutkuti meymmaiyé 

ulapaya entaiyai, entai pemmagai oliyavé? (IIT-9-2) 


Translation 
What use is there in composing hymns 
In praise of these frail humans 
Who think no end of themselves and their wealth ephemeral, 
Without lauding my benefactor great, the Lord eternal, 
Truly abiding in Kurufkuti, with many a pond and fields 
fertile? 


Notes 

(i) The Lord’s wealth and His auspicious traits are unlimited, 
in dire contrast to the petty wealth possessed, for a 
short while, by the mortals who still think no end of 
themselves and their so-called possessions. It provokes 
the righteous indignation of the Alvar when he finds 
people running after the petty men and their equally 
petty wealth, as good as non-existent, without turning. 
their minds on God (near at hand, full of auspicious 
traits) and singing His glory. 


(ii) (a) What to do: The Lord Who stays in Heaven in His 
transcendental Form, Who reclines on the milk- 
ocean in His ‘ Vytha’ aspect, Who incarnated as 
Sci Rama, Kygna and so on, who resides in His. 
Iconic Form in Pilgrim centres like Kuguaékuti, 
is alone praiseworthy and, therefore, the few of us 
gifted with poetic talents should compose hymns 
singing the Lord’s glory, His countless auspicious. 
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traits and wcndrous deeds, cosmic wealth of un- 
limited dimensions etc. 


(b) What not to do: Don’t debase your poetic talent by 
composing poems gloriying the insignificant humans, 
importing merits where there is none and over- 
looking all their faults although they are too 
numerous to be ignoied. Here is an interesting 
anecdote: A wealthy man,named, Cola Brahmaraya, 
wrote out a commentary on ‘ Tiruvaymc]i’ and 
gave it to Naficlyar for perusal and writing out the 
Foreword. The Saint did not, however, like to 
get involved in this, lest he should have to point 
out the mistakes and incu: the displeasure of the 
glossator. He, therefore, passed it on to his disciple, 
Nampillai, who discreetly gave it back to the author 
after some time, complimenting him, more aS a 
matter of formality, on his close adherence to 
Saint Nammiéalvar’s philoscphy. Thereupon, 
Céla Brahmaraya felt unduly elated and went 
even to the extent of rating himself above 
Nammalvar on the ground that, with his superior 
talents, he was able to wiite cut the commentary 
in the midst of the multifarious duties his high 
position demanded of him, while Nammalvar had 
nothing else to do when he composed ‘ Tiruvavmc |i’. 
This biings to the fore the vanity of people who 
easily lose their heads, the more so, when they are 
surrounded by sycophants indulging in fulsome 
fla: tery. 


(iii) ‘ Kurunkufi’, a pilgrim centre, in the deep south in Tamil 
Nadu, 1s also known as ‘ Vaisnava Vamana Kgetra’. 
It was due to the grace of the Lerd enshrined here that 
Nammal]var was born. 


olivu opru illata pal djitézu ili nilavappdm 

valiyait tarum nafika] vapavar Icapai nigkap pdy, 

kaliya mika nalla vaép kavi kontu, pulavirka]! 

iJiyak karuti, Or.magitam patal ep avaté? (III-9-3) 
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Translation 


Ye, men of learning, What do you gain at all 

By lauding the petty humans thro’ songs superfine, 

Shutting your eyes to the glory of the Overlord of Celestials, 
Who shall unto you vouchsafe everlasting service divine? 


Notes 


(1) In his address to the poets of the world, the Alvar 
appeals to their good sense and discriminative faculty, 
to discern for themselves that the Supreme Lord, 
served and adcred by the whole lot of them in the bigh 
heavens, the repository of innumerable auspicious 
qualities, is alone praisewoithy and one car praise 
Him till the end of tame and still cannot exhaust His 
glory. And to these who adcre Him He vouchsafes 
the eterna’ bliss of serving Him. Again poetry comes 
mto its own only when it lauds His glory and not 
when it is profaned by making it the medium for 
eulogising the worthless humans. 


(1) And now, look at the other picture, dark and dismal. 
The so-called big men of the Earth these poets run 
after, get scent of the latter’s approach and run away 
from them foi fear of baving to bestow gifts. And 
then, the poets overshoot the mark and make even 
people very much amenable to flattery suspect that 
they are either being fcoled or the cap does not fii 
them In this absurd chase for illusory gains, petty 
and ephemeral, the pcets, far from edifying themselves, 
descend to the bottom-most depths cf depravity, just 
the oppcsite of what they intend to achieve, alk 
because they have chcsen the wrong theme for their 
pcems notwithstanding their literary excellence. 


ep avatu-ettagai najaikkup pdétum-pulavirka]! 

mappa Mapicaraip patip pataikkum perum poru]? 

mig ar magi muti vinnavar tataiyaip patipal, 

tappdkavé kontu, cagmam ceyyamaiyum koljumé. (III-9-4) 
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Translation 


Ye, poets, how long can the wealth immense you obtain, 
By singing the praise of the mortals sustain 

You all? better sing the glory of the Lord Supreme, 
Wearing the crown resplendent set with gems, 

The Devas’ Sovereign ; He will take you unto His fold, 
Besides, you will from further births be freed. 


Note 

To the question put by the Alvar what the Earthly poets 
would gain by praising the petty humans, the poets say 
that their patrons do give them gifts, in appreciation of 
their composition. The Alvar, however, questions them 
again and asks them how long the wealth, they so 
obtain, will last. As a matter of fact, it takes the scholar 
quite some time to write out a book or compose a poem 
in adoration of these mortals and just when he sets 
out to meet the prospective donor, the shocking news 
comes Of the latter having passed away. Even other- 
wise, the poets themselves do not live to enjoy the 
fiuits of their labour and if they live long the gifts 
bestowed on them by the earthly patrons do not last 
long. Is it not therefore clear that the scholars 
should shift their base and concentrate on the glory of 
the Lord of the ‘ Nitya Sirfs’ (Eternal Heroes) in Heaven? 
The Lord, the one and only Giver, there being no gift beyond 
Him. will bestow on the hymnographers the choicest gift 
of eternal service unto Him and cut oui the material body 
to sustain which they went about praising the frail mortals. 
The Lord has the unique reputation of elevating the subjects 
on a par with Him—the great giver with no restraint! 


kollum payag illai, kuppai kilarttagpa celvattai 

vallal pukajntu, num vaymai iJakkum pulavirkal! 

kollak kuraivu ilag, véntigru ellim tarum kétu il ep 

vallal, manivannag-tappaik kavi colla vammipd. = (III-9-5) 


Translation 


Ye, scholars, that do your tongue defile 
In eulogy of the fellow-beings frail 
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Whose wealth is little better than a mound of filth! 
Come and compose songs lauding the one, fully worth 
All the praise you bestow on Him, 

My Lord flawless, like unto blue gem, 

The benefactor great, the donor supreme. 


Notes 

(i) It is indeed a deplorable exercise in futility to compose 
songs glorifying the fellow-beings who, far from being 
praise-worthy, will only have their many drawbacks 
exposed in the process, like unto the scrutiny of the 
contents of the dust-bin. Apart from not getting any- 
thing tangible and everlasting, from thei: mis-directed 
efforts, the poets lose their veracity by indulging in 
fulsome flattery. Thus, while there is no positive gain, 
there iT indeed a positive loss, 


(ii) Flawless: The Lord whose wealth is unlimited, is a 
flawless Giver, giving in plenty, without expecting 
anything in return. In His gifts there is no constraint; 
they are not merely abundant but exuberant. 


vammig pulavir! num mey varuttik kaiceytu uymmipd; 

im mag ulakinil celvar ippdtu illai ndkkigém; 

num ig kavi kontu num num itfaé teyvam éttipal, 

cem mip cutar-muti ep tirumalukkuc cérumé. (IIT-9-6) 


Translation 
Come, ye, poets, give up eulogising the humans, 
There’s none 1n this land big, as I now examine, 
Wealthy enough to reward you well for your hymns; 
* Tis but meet, you shall, by the sweat of your brow, earn; 
If you praise the deity of your heart, even then, 
Those promises shall reach my Tirumal, with lustrous crown. 


Notes 
(i) Come, Ye, poets: The Alvar beckcns the poets in the same 
way aS a person invites persons caught up in a forest 
fire to come and have adip in a pond, full of water, cool 
i and deep. The poets, however, submit that they have 
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to eke out their livelihood by lauding the humans. 
The Alvar emphasises that they should not debase their 
talents and they might as well earn by physical labour. 
But then, the poets, not accustomed to bodily exertion, 
make out that composing poems was the easier of the 
two and that they should, therefore, be allowed to 
pursue their normal avocation. The Alvar does not, 
however, mince mattcrs and rightly points out that 
there is none in this world wealthy enough to reward 
their talents suitably and that they should not undersell 
themselves. 


(ii) Ef you praise the Deity of your heart: If you say that even 


cérum 
pérum 


if there be no wealthy person amcng the humans, Indra 
and other Devas could be considered wealthy and you 
would, therefore, compose poems singing their glory, 
well, whatever praise you heap on them will actually 
reach ‘Tirumal’ (Lord Visnu), as their Internal 
Controller, rather, 1t will be more appropriate to Him, 
being the one really praisewoithy. And, therefore, you 
had better praise the Supreme Lord, straightaway, 
instead of passing through intermediaries. 


kota: pukaj ellai 14pai, or ayiram 
utalya pirdpat allal, magru yap kilép- 


mari apatya ka), mal varai okkum tin t6] epgu, 
paril Sr pagralyaip paccaip pacum poyka] pécavé. (III-9-7) 


Translation 


Utter I Can’t damned white hes that project 

The duds on Earth as the cloud munificent 

And glorify their shoulders as mountains great, 
Praise I can only my gracious Lord of glory unlimited, 
Bearing a thousand names, my benefactor great. 


Notes 
(i) In 


the preceding songs, the A]jvar addressed the world 
around but his advice fell on deaf ears, as before. In 
sheer disgust he withdraws unto himself, satisfied 
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that he could get back from the earthly poets, 
uncontaminated, like unto a person clearing a dacoit- 
infested area, without getting robbed, 


{ii) Thousand names: Doesn’t mean exactly ihousand. Aect- 
ually, it connotes innumerable names, even as His glory 
is inexhaustible. 


(iii) White lies. Abominable lies, without the slightest tinge 
of truth, 


véyig malipurai td} prpgaikku manaljagai 

aya perum puka] ella: ildtapa patippdy, 

kayam kaljittu, avap tal-inaikkiJp pukum katalap, 

maya magicarai ep colla vallép, ep vaykonté? (TII-9-8) 


Translation 


With passion deep to sing the limitless glory of the consort 
Of Piggai with ehoulders pretty, for a long, long time 

And then discard my body and attain His lovely feet, 

Shall my tongue praise, at all, men in mundane moorings? 


Notes 
(i) Even as the Lord cut out the impediments mn the way of 
attaining the charming Nappinpai, He destioyed ell the 
obstacles confronting the A]var in attaining Him. When, 
at last, the material body is shaken off, the A]var will 
acquire non-physical (u/tra-mundane) body and serve 
the Lord, staying at His feet all the time. How oould 
such a one ever think of singing the rraise of the mis- 
erable mortals caught up in the mesh of mundane life? 


(ii) The Lord’s glory is unlimited and it can bear any amount 
of lauding for any length of time. Such being the case, 
there is hardly any scope for turning one’s attention 
on others. Even if the Alvar be inclined to sing the 
praise of others, bis tongue would not be a party to it. 


vaykontu magitam paéfa vanta kaviyép allép; 

aykonta cir vallal alip pirdg epakké ulap; 

cay konta immaiyum catittu, vigavar naéftaiyum 

ni kantuko] epgu vitum tarum nigguniosé. (I1I-9—9) 
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Translation 


I am not the poet born to extol the frail humans, 

My tongue shall praise only the Lord holding the discus, 
The Donor great, full of qualities auspicious, 

Who presents Himself here in iconic Form delicious 
And grants heavenly bliss in due course. 


Notes 
(1) The Alvar will not sing the praise of any but the extremely 
generous Lord, Although several Sages and Saints 
including the other A]vars have sung the Loid’s glory, 
Nammal]var’s poems are hymns with a difference, of 
peerless exvellence. 


(ii) Although the Alvar has expressed his abhorience of 
this harrowing abode with its evil propensities, in 
several places, earlier, he does noi mind eking out his 
stay here, because of the Lord’s living presence, right 
here, in His iconic Form, a bliss which compaies 
favourable with, rather excels, heavenly bliss. As a 
matter of fact, the Alvar asked the Lord in stanza 
53 of ‘ Periya Tituvantati’ whether the heavely bliss 
which He grants, is by-any-means superior to the sweet 
contemplation of His infinite glory. 


(iii) Jn due course: Nampillai is of the view that the heavenly 
bliss is granted by the Lord duly regulated with regard 
to the capacity cf the recipient, just like a person who 
has been on a month-long fast, bieaking the fast by 
stages befoie he resumes the normal in-take of food. 
This theme has already been elaborated upon, in the 
preamble to I-9. Othe: commentators have, however, 
interpreted the corresponding phrase in the o1iginal 
text of this stanza as ‘In due course’, that is, at the 
appropriate time. 


nipgunipru pala na] uykkum iv utal ninkippoy, 

ceprucepru akilum kanfu, cagmam kalippap engi, 

opriopri ulakam pataittéy kavi ayigérku 
epfumeprum ipi magroruvar kavi é¢kumé? (III-9-10) 
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Translation 


Would it be appropriate if I, the poet of the zealous Lord 
Who with the creation of the woilds goes on, full of bopes 
That His subjects will some day (sooner or later) give up 
The age-long shackles of the material body and attain Him, 
Sang the glory of any one else, any more? 


Notes 

(i) At a time when the individual soul was lying defunct, just 
as inert aS the ncn-sentient matter, devoid of the 
«capacity to lament or enjoy, it was the Lord’s 
boundless grace that put the Souls back on their feet, 
by endowing them with body, limbsand sense-organs, 
for eking out their progress. Against this background, 
the Alvar queries how the limbs, designed for the 
Lord’s service, can be put to any other use. 


(ii) In the ancient farmcf ‘Samsara’, the Lord, as an indefati- 
gable and time-honoured Cultivator, has been raising 
crop after crop (world after world) hoping for a 
richer harvest of ‘ Bhakti’ (devotion) every time. 
There are four different routes taken by the Souls when 
they depart from the matetial bedies, namely, 
(1) garbhagathi, (2) yamyagathi, (3) Dhimagathi and 
(4) Arcirédi gathi. Although the Lerd looks forward 
to the subjects attaining Him through the last- 
mentioned ascent of ‘Arciradi gathi’, they are 
mostly moving away from Him, through the other 
routes, Butthat does not deter Him and He gets on 
with His work of creation, hoping for better results, 
some day, sooner or later. The Alvar says that the 
Lord’s unremitting labour has yielded the desired 
fruit, at least in his case, inasmuch as he has become 
the Lord’s poet, singing exclusively His glory. 


éckum perum puka] vapavar icap kannag-tapakku 

égkum perum puka] van kurukire catakdpap col 

érkum perum puka] dyirattu] ivaiyum dr pattu 

érkum perum puka] colla vallarkku illai cagmamé. (III-9-11) 
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Translation 


Those that recite these praiseworthy songs ten, 
Out of the praiseworthy thousand uttered 

By the praisewoithy Kurukir Catakdpag, 
Adoring Kannan, the praiseworthy Lord, 

Chief of the Celestials, will from births be freed. 


Notes 
(i) Those that recite these ten stanzas will not run the risk of 
being born again and hankering after the earthly patrons, 
lauding them. 


(ti) The Lord is praiseworthy, as the Supreme Master of all the 
worlds, 


The Alvar 1s praiseworthy, as the Lord’s poet, 
an appellation which fits him admirably; 


Tiruvaymo]i is praiseworthy, as the ‘Dramida Veda °, truly 
teflecting the Lord like a mirror and this decad is praiseworthy, 
in aS much as it enjoins upon every one to preserve, in tact, the 
essential nature (svaripa) by singing exclusively the Lord’s 
glory and prohibiting the profanaticn of the tongue and the 
poetic talent, in singing the praise of others 


Third Centum—Tenth Decad (I-10) 
(Canmam Palapala) 

Preamble 

The Lord ts most emmently suited for Jaudation by virtue of 
His innumerable auspicious traits, wondrous deeds and vast poss- 
essions, And yet, the worldlings would not listen to the A]var’s 
advice, as in the preceding decad, to praise Him exclusively and 
desist from praising others. The Alvar, however, felt happy that 
he could at least get back from them unscathed without following 
in their footsteps. That spirit of complacence 1uns through this 
decad also with an extra gusto. The Alvar gives expression to the 
various benefits accrued to him through his total absorption in 
the Lord, namely, full and complete freedom from (1) want, (2) 
obstruction in the enjoyment of the Lord, (3) trouble, (4) sorrow, 
(5) affliction, (6) hindrance, (7) fatigue etc. 
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capmam palapala ceytu velippattu, cahkotu cakkaram, vil, 
onmai utaiya ulakkai, o} val, tantu kontu, pul-drntu, ulakil 
vagmai utatya arakkar acurarai maJap patai poruta 
napmai utaiyavan cir paravap pefra nag or kuraivu ilagé. 
(III-10-1) 
Translation 


Singing the glory of the benevolent Lord 

Who took many a birth, visible unto the eyes naked 

Of the worldly, wielding the sword, the mace, 

The pounder bright, bow, conch and discus 

And slew, flying that bird (Garuda), the Asuras and the fiends 
Free from wants of any kind am I indeed 


Notes 


f1) While the Lord incarnates as a matter of grace we are 
born undei compulsion, as the result of our past Karmas 
(deeds), to eke out our load. But by the Lord’s 
spontanecus grace, the cycle of birth and rebirth will, 
some day, be brcught to a halt in our case, and we won’t 
have any more births, having cnce reached the Eternal 
Land (Heaven) whence there is no returning. The Lord, 
however, gocs on taking births assuming the Form most 
appropriate to His needs. While recounting the Lord’s 
Avataras (incarnations) carrying about His person the 
unique weupens of transcendent fame, the Alvar feels 
that he 1s above wants of any kind. As a matter of fact, 
only those can suffer from wants, who are either devilish 
(asurik) o1 are running after petty men for paltry gains, 


(ti) The fiends: Those whcese hearts ate hard like a rock 
impervious to the exquisite charm of the Lord’s enthra- 
ling Form, at.d who become the targets of His bow and 
net of His beauty. 


kuraivu 1] tatah katal kd} aravu éfi, tap kdlac centamaraikkan 
ugaipavan pola dr yOku punarnta oji mani vannap, kannap, 
kagai ani mikku ufaip pullaik katavi, acuraraik kaynta ammay 
nigai puka] éttiyum, patiyum, atiyum yag oru muttu ilapé. 
({l-10-2) 


Translations 
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Hindrance there’s none for me to sing, 


Dance 


and cnjoy my lustrous Lord, full of fame, resting 


On the serpent-bed in the milk-ocean, full and broad, 
Closing the red-lotus eyes, in deep thoughts absorbed, 
Who came down here as Kannap and destroyed 

The fell Asuras, mounted on that bird with beak bloody. 


Notes 


(i) The Lord reposed on His serpent-bed in the Milk-ccean in 


‘ Yoga niddhrd’, preparatory to His incarnation as Srt 
Krsna to destroy the evil forces arrayed against the 
Godly men. The Alvar recounting, as he does, the 
great glory of Lord Kygna, says that He has cut out all 
the impediments for his continual enjoyment of this 
bliss, 


(ii) In deep thoughts absorbed: The Lord’s ‘Yoga niddhra’ 


referred to in (i) above is not the tamasik variety of 
sleep but the highest form of activity, being the activi- 
sation of one’s energies inward. Deeply absorbed in 
finding out the sure solvent for winning over the straying 
subjects, tossed up in ‘the ocean of samsara’, and 
taking them ashore, He visualised the enchanting 
form which would cast its irresistible spell on the world- 
lings and wean them. It was this very form He assum- 
ed and came down as Krsga. In his inimitable diction, 
Nampillai observes that the Lord’s tongue got parched 
up due to His deep mental exeition in ccncerting the 
ways and means of redeeming the worldlings and just 
then, this enchanting form passed before His mind’s 
eye, like the edible camphor relieving the dryness of the 
tongue in an exhilarating manner. 


(iti) That bird with bleak bloody: The blood-stains on the 


beak of the mighty Garuda caused by his slaying the 
opponents, has not been wiped off, there being hardly 
any time left for it. Far from presenting an untidy 
appearance, these stains seem to be decorative. 
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muttu il pal pdkattu oru tapi nayakap, mivulakukku uriya 
kattiyai, tépai, amutai, nap palai, kapiyai, karumpu-tappai, 
mattu avi] tan am tulay mutiyapai vananki, avap-tizattup 
patta pippai, igaiyakilum, yaég ep magattup parivu ilapé. 
(IIT-10-3) 
Translation 


Mental afflictions have I absolutely none, absorbed in my Lord 
Whose cool tulaci garland sheds hcney in plenty; 

Full of bliss uninterrupted, He is unto all the worlds 

The peerless Master, delicious like honey and candy, 

Pure milk, fruit, nectar, sugar cane and all that. 


Notes 


(i) The A]var declares that, attracted as he is by the Lord’s 
extraordinary sweetness and steeped in His service, he 
is absolutely free from mental afflictions. Even the 
heavenly bliss he is having right here. 


(1i) Of bliss uninterrupted: Unlike the felicities of all the others, 
including the exalted Devas like Indra, Brahma and Siva, 
which have their limitations both in regard to the 
quantum and duration, the Lord is a perennial fountain 
of inexhaustible bliss, 


(iii) While the cool, honey-studded tulaci garland brings out the 
sweetness of the Lord’s Form (Divyamatigala vigraha), 
the other ‘ Rasas ’ (tastes) mentioned in the last two 
lines denote the highly delicious and delectable ‘ Atma- 
svarOpa ’ or attributes of the Lord. 


parivu igri, vanapaik kattum epru, apgu patalyotum vantu etirnta, 
tiripuram cefravagum, makagum, piggum afkiyum pdr tolaiya, 
poru cigaip pullaik kataéviya mayapai, dyagai, popcakkarattu 

ariyipai, accutapaip parri, yap igaiyépum itar ilagé. (III-10-4) 


Translation 
Distraction there’s none whatever for me, 
The votary of the wondrous Lord, Accutag, (the steadfast), 
Ari, whose discus lovely destroys the enemies; 
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As Kfgna, mounted on that valiant bird, He made them all eat 
the dust, 
(Siva), the destroyer of Tuipuram, his son and Aaki, ranged 
opposite, 
As sworn allies of the demoniac Vanan, in a distant past. 


Notes 


(i) The A]var brings out hete that the lesser deities can hardly 
protect their votaries while the Supreme Lord, ‘ Accuta ’ 
sure and steadfast, will never give up His devotees. 
The A]var, therefore, feels he is in a very happy position, 
absolutely safe, free from obstruction of any kind. 


(ii) Usa, the charming daughter of Banasura (Vanap, in Tamil) 
fell madly in love with a very handsome youth during a 
dream, and insisted that her mate Citralekha, of extra- 
ordinary occult powers, should arrange for the physical 
presentation of the youth of her (Usa’s) dream The 
figure of the youth in question having been projected 
on paper from the canvas of Usa’s mind, Citralekha 
identified him with Aniruddha, the grandson of Lord 
Kgsna and managed to lift the youngster bodily, along 
with the cot on which he was fast asleep, and put him 
right in Uga’s private apartment. With her dream 
realised, Usa was 1n the land of ecstasy in the company 
of her lover but when Banasura came to know of this 
mtrusion, great was his wrath and he bound Aniruddha 
by a ‘ Nagastra’, a serpent-missile. The whole of 
Dwaraka, Lord Kfgna’s township got agitated over the 
disappearance of Aniruddha and when Sage Narada 
acquainted SI Krsna with the youth’s whereabouts, 
the mighty Garuda was commissioned from Heaven. 
Mounted on Garuda, Krsna. accompanied by a host 
of others, sallied foith to Banasura’s citadel to recover 
the missing youth. But Siva, his son, Subramanya, 
their attendants, Agni (Aaki, in Tamil) and other Devas 
ranged themselves on the side of Banasura, having 
vouchsafed protection unto him. $ri Krgna put Siva 
out of action through a missile (Jrumbhanastra) making 
him yawn all the time, drove the rest away and finally 
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encountered the thousand-armed Banasura, lopping off 
his aims. A penitent Siva then prayed to Srf Krgna, 
and at the former’s request, Banasura was let off with 
a mere four arms, as against the thousand, he had before. 
The grateful Banasura gave his daughter in marriage 
to Aniruddha and the wedding was celebrated with 
great eclat. 


Siva’s part in this episode was indeed most unfortunate. 


When the milk-ocean was churned Lerd Visnu fune- 
tioned in eight different forms. Likewise, when Siva 
encountered Tripurasuras and destroyed their flying 
citadels, Vigsnu imparted the requisite strength to 
Siva’s bow, toughness to the bow-string, sharpness 
to the arrow and above all, He was within him 
as the Internal Controller, as ever. But when Siva 
was extolled by the ignorant poets as the destroyer 
of Tripura, he got infatuated to such an extent 
that he was impudent enough to think in terms of 
taking up arms against Kysna, Lord Vignu, incarnate 
and allying with Banasura. No doubt, Siva had to 
repent for it, as seen from the episode cited above. 


(iti) Distraction, there is none for me: Despite being Lord 


Krgna’s grandson, Aniruddha had to suffer imprison- 
ment at the hands of Bandsura, as in the above episode. 
But, as the Lord’s ardent devotee, the Alvar doesn’t 
have to suffer any such indignity. 


itar iggiyé, oru naj oru pdltil elld ulakum kaliya, 

patar pukajp parttagum vaitikagum utag éa, tin-tér katavi, 
cutar-oliyay nigra t2pputaic cdtiyil vaitikag pillaikalai 
utalotum kontu kotuttavagaip pari, oprum tuyar ilagé. 


Translation 


(IlJ-10-5) 


In me there isn’t the slightest tinge of grief, 
Having attained my gracious Lord who delivered 
The lost sons of a ‘ Vaidik ’ back to him quite sate, 
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Taking him and Arjuna in a chariot strong that covered 
The upper regions, reclaiming from the Heaven resplendent 
the sons (four). 


Notes 
(i) The Alvar asserts that there is no question of his being 
confronted by grief of any kind, having taken sole 
refuge in the Supreme Lord, Who, as Kggna, went right 
into Heaven, reclaimed the four missing sons of a 
*Vaidik ’ (Brahmin) and delivered them back to him 
as promised. 


(1i) The ‘ Vaidik’, referred to in (i) above, lost three sons 
successievly; immediately they emerged from the 
mother’s womb, the babes disappeared. When his 
wife conceived again, the Brahmin prayed to Sri Krgna 
to ensure the safe retention of at least the current 
progeny. At the time of confinement, however, Arjuna 
dissuaded Krsna from disengaging himself from a 
ritual currently going on and undertook to look after 
the Vaidik’s affair himself. But then, Arjuna failed 
miserably despite his standing guaid at the Vaidik’s 
house, blocking, with arrows, entry into the house by 
any outsider, not even air. The progeny disappeared 
as usual soon after emergence from the mother’s womb. 


The Vaidik bitterly reproached Arjuna but Krsna appeased 
the grief-stricken brahmin, promising to get him back all 
the four missing children. Just in one day the three 
of them ascended the upper regions in a mighty chariot 
specially commussioned for the purpose. Detaining the 
Vaidik, Arjuna and the Chariot Just outside Heaven, 
Sri Krsna alone entered the dazzling Heaven and Jocated 
all the four children in the company of His Divine 
Consorts there, who longed for seeing Him in the 
exquisite Form of Krsna and lifted the Vaidik’s sons, one 
by one, unto Heaven, in order to secure their objective. 
The children were thus recovered, safe and sound, and 
restored to the Vaidik, a grand and thrilling feat which 
none but the Supreme Lord could perform. 
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tuyar il cufar-oli taggvtaic cdti nigra vapnam nigkavé, 
tuyaril maliyum magicar pigaviyil topgi, kan kana vantu, 
tuyarahka] ceytu, tap teyvanilai ulakil puka uvykkum ammag, 
tuyaram ilcirk kannap, mayag puka] tugra yap or tuppam ilagé. 
(III-10-6) 
Translation 


Absolutely trouble-free am I, singing the glory great 

Of my wondrous Lord, full of auspicious traits 

And devoid of qualities base, who did, as Kannan, come down 
In all that splendour supernal, amidst sorrow-stricken humans 
And spread, in this world, His glory unique, attracting everyone. 


Notes 

(i) Though born among humans as Sri Krsna, son of Vasu- 
deva, the Lord retained His Supernal Form and traits 
in tact as He assumes the Form of His choice, unlike 
the bodies He dowers on us under compulsion, accord- 
ing to our Karma. Making Himself visible to the 
worldlings and mixing with them freely, He displays 
His auspicious traits in ‘abundance. Meditating on 
these great qualities of Lord Krgna, the Alvar affirms 
that he has no worries whatsoever. 


(ii) The Lord attracts the devout by His auspicious traits and 
the ungodly men by exhibiting His strength and prowess. 


(iii) Even while performing such functions as running an 
errand and driving the chariot, Sri Krsna displayed 
His transcendental glory, a rare thing indeed for the 
worldlings to have, right here, a taste of what obtains 
in Heaven. 


tuppamum ippamum akiya ceyvinai ay, ulakaikajum ay, 

ippam il vem naraku aki, igiya nal vag cuvarkkadkalum ay, 

map pal uyirkajum aki, palapala maya mayakkukkalal 

inpurum iv vilaiyattu ufesiyapaip perru, étum allal ilané. 
(III-10-7) 

Translation 
Sortows have I none, as I commune 
With my Lord, the Sportive Contrcller overall, 
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Of the Creatures many, their pleasure and pain, 
Their acts, good and bad, the pleasant Svarg and dire hell. 


Note 


The Lord who delights in the creation of the Universe as a 
pastime, is in over-all control of the acts, good and bad, of 
His subjects, the reward and punishments therefor, the seats 
of enjoyment of the reward (Svarg) and infliction of punish- 
ment (Hell) and so on. Having attained Him, the Alvar 
avers that he is free from sorrows of any kind, rid of the 
bonds of Karma, the fountain source of all sufferings, 
through His unfailing grace. 


allal il igpam ajavu igantu enkum ajaku amar ca] oliyap, 

alli malar-emaka} pdka mayakkukka] akiyum nigkum ammag, 

ellai il fidgattag, fidgam akté kongu ellak karumankajum cey 

ellai il mayayai, kannagait tal parri, yan or tukkam ilagé. 
(IfI-10-8) 

Translation 

[ have nothing to worry, worshipping, as | do, the feet compact 

Of the Lord of bhss unalloyed and beauty unlimited, 

Permeating all ovcr, who is rapturous in contact 

With (Lakgmi), the lotus-born, of radiant knowledge unlimited 

By which He, the work-a-day worlds does create 

Who did as wondrous Kannag of glory unlimited incarnate. 


Notes 

(1) Bliss unalloyed: This obtains only m Heaven. Even 
Svarg, the seat of enjoyment of the reward for one’s 
good acts, known to be pleasurable, does not provide 
unalloyed happiness, as the inmates are haunted by the 
fear of being thrown out at the end of the prescribed 
tenure of their stay there. This fear gathers momen- 
tum every time a fellow-being is hurled down. 


(ti) The Lord is, no doubt, the natural embodiment of bliss 
(Ananda) but it is only His conjunction with Lakgmi of 
ravishing beauty that confers on Him, the bliss supreme 
(Paramananda). It is this blissful conjunction, par 
excellence, that provides the necessary incentive for 
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His creaticn of the Sportive Univeise (Lila Vibhati). 
Although He could create the entire Universe by a mete 
resolve (Sahkalpa), He came down as Kysna and enth- 
ralled etery cne by His entrancing beauty. As an 
ardent worshipper of Lord Krsna, the Alvar confidently 
asserts that he has absolutely nothing to worry about. 


tukkam il fidgac cutar-o]i mirtti, tujay aledkal-perumag, 

mikka pal m&yadksJal vikirtem ceytu, véntum urrvu konfu, 

nakka piraégdtu ayag mutalaka ellarum evaiyum tapgu] 

okka otuaka vijluika vallapaip perru, oprum talarvu ilagé. 

(III-10-9) 
Translation 

Fatigue have I none, having a‘tained my Loid beatific, 

Of knowledge pure and form resplendent, with tulaci garland 
bedecked, 

Who, by His wondrous prowess, assumes any form He likes and 
performs 

Many a wondrous deed and inside His stomach contains all 
at cnve 

(During deluge) Nakkapirag (Siva), Ayan (Brahma) and all 
other things and beings. 


Note 

It 1s only the Omnipotent Lord who can achieve the seemingly 
impossible and blend into harmony the incompatibles, such 
as floating on atender fig-leaf over the vast watery expanse 
as amere babe, holding in 1ts stomach all the worlds with their 
variegated contents, all things and beings. Singing the glory 
of the great Sustamer, the Alvar 1s naturally free from 
fatigues. 


talarvu ipgiyé egrum enhkum paranta tagimutal fagam opray 

ajavu uta) aimpulenke| apryavakaiyal aruvu aki nigkum 

valar oli icanai, mirttiyai, pitenkal aigtai, iru cutarai, 

kilar ol: mayanai, kannagait ta} pari, yan epyum kétu ilapé. 
(III-10-10) 

Translation 
Never can any harm alight on me, adoring the feet 
Of Kannag, my wondrous Lord of form exquisite, 
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With radiance ever-expanding, who permeates at all times, 
All things, with no effort, of knowledge supreme, 

Controller. of the elements five, whom the senses five can’t 
comprehend. 


Note 

The Lord 1s everywhere, permeating effortlessly everyone and 
everything, at all times and yet, He is not tainted by them 
nor can He, in His universal Form, be comprehended by the 
five senses. Far from being tainted by the persons and things 
wherein He stays, His resplendence goes up all the time and 
His exclusive, auspicious Foi m (Divya matigala vigraha) is of 
matchless grace and beauty; Adoring Him of such great 
prowess, the A]var 1s naturally well beyond the mischief 
of harm of ary kind. 


kétu il viJlup pukajk kécavapai kurukire catakdpan cogga 

pafal dr ayirattu} ivai oru pattum payigga vallarkatku avap 

natum nakaramum napkutag kana, nalapitai drti panni, 

vitum peruttit tan mivulakukkum tarum om naéyakamé. 

(III-10-11) 

Translation 

Those that can recite these songs ten, 

Out of the thousand composed by Kurukir Catakopan 

In adoration of Kécavap of undying fame, 

Will in His service be enlisted and granted by Him 

Heavenly bliss, well in sight of the men of this world, 

And made the sole monarchs of all His worlds. 


Note 
Those that can recite these ten stanzas will be blessed by the 
Lord, right he1e, with spiritual fervour of universal fame 
and, on their ascent to Heaven, He would invite them to rule 
over it. 


The Centum, in retrospect 
(Decad-wise Summary) 
(Il—1) 
In the opening decad of this Centum, the Alvar, who had ex- 
pounded the glory of mount Maliruficdlai in the immediately 
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preceding decad (II-10), drinks deep of the nectarean charm and 
enthralling beauty of Lord Alakar (The Beautiful), enshrined there ; 


(IiI-2) 

In the second decad, we note the A]var's mental agony due to his 
inability to enjoy the Lord in His Iconic Form i toto and give the 
fullst expression to such enjoyment. Gcd is limitless and to 
enjoy His boundless beatific vision in full, would be attempting the 
impossible, namely, limiting the limitless. The Ajvar is, however, 
invited by the Lord to enjoy His Iconic Form at Tiruvéhkatam to 
his heart’s content ; 


(III-3) 

In the third decad, the Alvar seeks to render blemishless service 
unto the Lo:d at lovely Tiruvéfhkatam in ever so many ways, 
without break, even aS a person, feelmg the pinch cf hunger and 
with the food packet in hand sets the table, as soon as he comes 
across a suitable spot with plenty of shade and water ; 


(IlI-4) 


Profoundly impressed by the intensity of the Alvar’s yearnmg 
for Divine Service, the Lord threw into fcecue His urique faculty of 
ommipresence, pervading all things, all over and at all times. It 
is the Lord’s immanence, the astounding phenomenon 1m front of 
him, that the A]var attempts to sing in the fourth decad, with bewild- 
ering amazement; 


(ItI-5) 

In the fifth decad, the Alvar extols the kindred souls, thrown 
into a state of ecstasy, enraptured by the contemplaiion of tre 
Lord’s wondrous deeds and auspicious trai.s, moving abcut singing 
and dancing, and ccndemns unreservedly those that remain callously 
indifferent, unmoved by and imprevious to the Lord’s glory; 


(IlI-6) 

Expounding the Lord’s extreme ‘Saulabhya’ (easy-accessi- 
bility) in His Iconic manifestaticn, the Alvar exhorts, in the sixth 
decad, the fcllow-beings out of deep compassion and love to wor- 
ship the Lord in His Iccnic Form and make good their lives; 
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dil-7) 

The A]var’s advice, as in the sixth decad, having once again 
fallen on deaf ears, he drowrs his disappointment, in the seventh 
decad, in the blissful contemplation of service unto the Lord’s 
devotees, the logical culmination of service unto the Lord, declaring 
that he is the vassal of those that stand last in the chain of the 
Lord’s devotees, sure and steadfast, who ate enthralled by the 
bewitching beauty of the Lord holding the charming discus in 
hand; 


(111-8) 


In the eighth decud, one witnesses a very extraordinary state 
of affairs, each one of the A]var’s censes yearning for the delight 
experienced by the other senses; in its competitive exuberance to 
enjoy the Lord, each faculty aspires to transcend its functional 
limitations. Thus the hands would want to praise the Lord, the 
ears would long to drink deep of the nectarean charm of the Lord, 
the eyes would like to offer Him fruits and flowers, so on and so 
forth; 


(iII-9) 

The ninth decad contams the Al]var’s exhortation to the poets 
of the world not to debase their rare poetic talents by eulcgising 
the frail humans for the sake of petty gains, flimsy and fleeting, or 
the minor deities, but to elevate themselves to tbeir legitimate 
stature as the Lord’s bards, soaring high, singing exclusively 
the Supreme Lord’s great glory in beautiful metrical compositions ; 


(-10) 

Once again, the werldlings would not listen to the Alvar's 
advice as in the ninth decad and yet, it was no mear consolation 
for him that he could at leasi get back from them unscathed, without 
being contamina'ed by them. In the concluding decad of this 
Centum, the Alvar gives expression to the various benefits accrued 
to him through his total absorption in the Lord, namely, full 
and complete freedom from (1) want, (2) obstruction in the 
enjoyment of the Lord, (3) trouble, (4) Sorrow, (5) affliction, (6) 
fatigue etc. 


